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Divided into two PARTS. 


1 
In which is prov'd, 

That Bigotry, Superſtition and Hypocriſy, are 
not only more pernicious to Society than Atheiſm, 
but are alſo a greater Offence to God himſelf. 

Wherein alſo is demonſtrated, 


That it is not only lawful to reaſon and examine 
into the Truth of Faith and Religion; but it is like- 
wiſe the Duty of all Men ſo to do: And allo, that it is 
inconſiſtent with-the Attributes of God to puniſh, or 
reward any one Man for his Belief, when entertain'd by 
Speculation, 


At the End of which, is a ſhott 
DISCOURSE ma DEI 


TART TM 
The Avrnox relates a Diſcourſe that paſs'd between 


a Friend and himſelf: In which Diſcourſe, his Friend re- 
counts ſeveral DIALOGUES that paſs'd between a 
"Tl Few and himſelf, at Amſerdam; in which, the Former de- 
"1 | livers his Thoughts concerning Religion, 

-4 And alſo endeavours, philoſophically, to prove, 


That the Soul is an immaterial Subſtance : And, that even 
granting it Matter, to be impoſſible for the Mind to periſh 
at the Diſſolution of the Body. And likewiſe, he proves 
it to be the Duty of all Men to think freely. At the End 
of which, his Friend alſo delivers his Opinton on Religion, 
under a Metaphor. 
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PREFACE: 


Als indiſputable that the greateſt Part 


of Mankind are prejudic'd with many 


their judging, condemning, or @ 


proving of Books, according to the Notions they 


entertain, Right or Wrong, of the Perſon that 


wrote them, not allowing the Thing Liberty of 


ſpeaking for itſelf : Doubtleſs thoſe are the 
2 Sort, and I cannot help ſaying, deſpica- 
ble and —_— to be calld Men; for as it is 
certain that a Perſon of the meaneſi Capacity 


muſt err, in many Things, ſo may a Man of the: 


greateſt Tudgment miſtake in ſome Caſes; for 
which Reaſon, it is the higheſt Degree of Ino- 
rance, for any Perſon ta approve, or condemn 
any one Thing without having a ſubſtantial 
Reaſon for it: For in all Caſes, the Thing 
ought to ſpeak the Man, and not the Man the 
Thing. 2 8 | 


I don't queſtion but the Title of this Book woill 
(of itſelf ) be Cauſe ſufficient for many to con- 
a 2 


demn 


abſurd Notions; among which, are 
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demn it, tho, at the ſame Time, they are igno- 
rant of what the Thing contains ; by reaſon their 
Not ion is, that all Atheiſts are wicked and de- 
prav'd, and many ſuperſtitious that are honeſt 
and good ; therefore they conclude, that Atheiſm 


is worſe than Superſtition. ' In the firſt Place, I 


deny the major, and ſhall, in the- firſt Part of 
this Book, prove the Conjequence to be falſe, by 
demonſtrating it poſſible for an Atheiſt to be à 
moral and good Man in his Actions. 


Notwithſtanding I aſſert, that Superſtition is 
worſe than Atheiſm, yet would not have it 
thought I any way mean Atheiſm or Superſti- 
tion in general, becauſe that would be altogether 
abſurd; by reaſon Firſt, that one kind of Atheiſm 
7s Superſtition itſelf. And Secondly, there are 
three Sorts of Superſtitions, the one of which 
only is offenſive to Gad and prejudicial to Man- 
kind. The Second is, in every Respect, indif- 
ferent. The Third, tho it is in itſelf indiffer- 
ent, yet may, for many Reaſons, be deem'd good. 
Firſt, Superſtition diſpleaſing to God, and per- 
nicious to Society is, that in a Perſon who acts 
or conceives, with Satisfattion, any Notion in 
Prejudice to his Fellow Creature, Secondly, 
Superſtition, in every Reſpect indifferent, is 
that which, tho it produces no good Effects, yet 
no bad ones are caus'd'by it. And Laſtly, Su- 
perſtition indiſterent in. itſelf, notwithſtanding 
may be judg'd good, is that which produces com- 
mendable Effects. It may, I know, be objected 

g that 
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that. thoſe. very Things might. be produc'd from 
a worthy Cauſe, and therefore Superſtition, as 
ridiculous, ought to be ſet afide. To which it 
may be anſwered, That in the Pofition the Warld 
is now, by no Means, by reaſon that thoſe ſo 4 
fected, would not, were they to be weaned from 


it, do any one of thoſe good Actions upon any 
other account whatſoever ; ſo that were the 


Things to be taken away, all thoſe good Aion: 


they produc'd would ceaſe ; therefore, I am of 
Opinion, that this Sort of Superſtition in thoſe 


- 


7s to Society neceſſary. I ſhall not, at this Time, 
deſcend further to Particulars, referring it, for 
8 certain Reaſon, to ſome other Opportunity. 


I have, in the firſt Part of this Book, ſet 
forth the different Sorts of Superſtition ; under 
the firſt and ſecond Degree is included the de- 
flruftive Part Fit; and the Third compre- 


hends the other. I alſo have, in the Second 1 


Part, diſcaurſed on Free-Thinking ; in. which, 
J determine, (to the beſt of my Judgment what 
the Thing really is: And notwithſtanding the 
deteſtable Notion many may concerve of it; yet 
if the Thing is no other than what 1 imagine it 


to be, (1 am perſuaded) all Men muſt, unleſs- 


highly prejudic'd, after mature Confideration, 
take it to be a worthy, amiable, and good Wing: 
But the Misfortune, in ſome Caſes is, that ma- 
ny judge of Things by that which is aſſerted of 
them, and not by what they really are ; even in 
thoſe which ſpeak for themſelves. | 
1: 
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" It is certain that mo Men are prepoſeſs 
with a horrid Notion of Free-Thinking, and 
this proceeds from their determining the thing 


by the Perſon ; which is the Cauſe many Times, 


| that a Falfty, authoriz'd for Truth, bears a 


greater Sway with thoſe, than even a Fact that 
ſpeaks itſelf a Truth. Therefore it is no leſs 
1 a Perſon to ſuppoſe, that any equi- 


table Authority can contradict Reaſon, than it 


is for him to imagine, that any rational Man 
can deny Demonſtration. But how is it poſſible 


that a Fudge ſhould be upright in his Fudge- 
ment, when poſſeſs d with a Notion, that the 
Plaintiff is a moral and good Man, and the 


Defendant wicked and deprav'd; not allowing 
them the Liberty of pleading for themſelves : For 
swhich Reaſon, it is abſolutely neceſſary, in all 
Caſes, firſt, to examine the Thing, then to con- 


Ader tbe Perſon. 


The Mind, the doubtleſs of a vaſt Capacity, 
get I do not, nor no Man can aſſert, that the 
Underſtanding 15 capable of dividing and ſepa- 
rating all Truths from Falſities; for as it is 
poſitive that the greateſt Artificer under the Sun, 
cannot finiſh or accompliſh any one thing without 
having proper Materials for it: In the like 
Manner, while the Soul is united or confin'd to 
the Body, for want of proper Objects ſuitable to 
it, Reaſon cannot, in ſome Things, determine 
but in Part; in others not all; yet, notwith- 


flanding, 
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fanding, in many Caſes, it can plainly and 41 


diſtinguiſhably. to any rational Being, 4s any 
one ocular Demonſtration is in the Mathema- 
ticks. Therefore, the Underſtanding ought to 
be, at all Times, and in all Things, as a 
Standard to Men. 


It having been my Intention to have publiſÞ'd 


the Caufe, or Reafon, which induc' d me to un- 


dertake the Writing this Treatiſe, I have { 
pended, for the preſent, the ſame, having, by a 
Friend, been diſſuaded from it, which, on ſome 
other Occafion, I may have Cauſe to do. 


To the READER. 


If in reading of this Book you ſhould happen 
fo light on any one thing which may affect you, 
reflett firſt on the Nature of it, ſetting, for 
awhile, Prejudice aſide, then judge of the thing 
as it ſhall appear to you; with which, I con- 
clude, recommending you to Truth and Rea- 
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PART I. 


CH £8 


BFe O diſcern and diſtinguiſh ſo as to 
be capable of giving a right Judg- 
ment of the Goodneſs or Badneſs 
of any one Thing, it is neceſſary 
firſt, to conſider the Cauſe from 
whence it flows; as alſo, what Effects the 
Thing produces, which Means (itſelf) will in 
ſuch a Manner ſpeak the Thing, as for it to 
be impoſſible to err in the Judgment thereof. 

That Bigotry, Superſtition and Hypocriſy | 
are more pernicious to Society than Atheiſm, 


when examin'd, will appear very obvious. 
| B In 


0 

C2 ] 
In the firſt Place, I will conſider the Cauſe of 
Bigotry and Superſtition : Bigotry and Super- 
ſition have their firſt Riſe from Prejudice of 
Education, then they are nouriſhed and cheriſh- 
ed by Cuſtom, Self-Love, Intereſt, and a De- 
fire of the Things being actually as they con- 
ceive them, which together ſtrike ſuch an Im- 
preſſion on the Brain, at a Time when the Un- 
derſtanding is too weak to oppoſe them, that 
it prepoſſeſſes the Mind to ſuch a Degree, that 
when Reaſon would come to exert its Right, 
it has, in moſt Caſes, no Admittance : And 
this is the Cauſe why moſt Men, not having 
the Light of Reaſon, are led into ſo many Ir- 
regularities, as the Effects of Bigotry and Su- 
perſtition will plainly ſhew. 

But before I commence to ſet forth what 1s 
cauſed by Bigotry and Superſtition, I ſhall en- 
deavour firſt to define the Things themſelves, 
by which Means it will be eaſy to conceive, 
that the Effects of Bigotry and Superſtition are 
moſtly neceſſary. 

Bigotry and Superſtition, may be defin'd to 
be Religion exalted, or elevated out of the 
Verge of Reaſon, with chimerical and unac- 
countable Notions of the Thing; or, a Multi- 
tude of confus d and contradictory Ideas in 
Religion, continually vexing and perplexing 
the Mind. Now what this may produce fhall 
be the Subject of the following Diſcourſe. 

The Effects of Bigotry and Superſtition 
commonly are, Moroſeneſs, Malice, Envy, Ha- 
tred 
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tred to all Mankind ; inſomuch, that many of 


them ſo affected, imagine they do God a real 
Service in curſing, perſecuting ; nay, in taking 
away the Lives of all thoſe that do not believe 
as they do; which manner of thinking is not 
only pernicious to Society, but it is alſo har- 
bouring a wrong Notion of God; (of which 
more hereafter) as if it would not be much 
more adequate, and more conſiſtent with the 
Attributes of God, (of which they have no 
Notion) to love, cheriſh, aid and afliſt all 
Men; which Means, I dare ſay, would be 
more effectual, if their Intention is only to 
bring People to their Way of thinking, than 
that which they have now in Practice. 

That there are many affected with the higheſt 
Degree of Superſtition is not to be doubted; 
but then thoſe are the Droſs, the Scum, nay, 
the Superfluity of Mankind, who can and will 
believe for Facts, the plaineſt ContradiQions; 
ſooner than they can, or will, the moſt ob- 
vious Truth ; who would ſooner part with 
their own Heart's Blood than with any No- 
tion, or Opinion they have imbib'd, tho' ne- 
ver ſo abſurd : Theſe People, I ſay; cannot 
properly be called Brutes, by reaſon they have 
the Figure of Mankind, neither can they be 
called Men, they acting ſo much like Beaſts ; 
ſo that I think I ſhall fayour them much if I 
ſtile them Men-Brutes, they having only the 
Figure of the one, when all their Actions are 


of the other, 
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The ſecond Degree are not (tho' wicked 


enough) quite ſo pernicious to Society as the 
Former; which are thoſe who cannot, thro' 
Tenderneſs of Nature, hurt, or moleſt any 
Perſon themſelves, yet can think it lawful to 
curſe any one that does not think as they do; 
and can (thro' Prejudice) bear to hear the moſt 
diſmal Accident befall any Perſon they may 
have known, without being moved in the leaſt. 

T his Sort alſo are the Droſs of Mankind, their 
Minds are depraved, their Intentions are vile, 
and their Practice is pernicious ; their Nature, 
thro' Prejudice, having become vile, and muſt, 
in courſe, upon all Occaſions, be partial: Such 
likewiſe are fitter to live among Brutes than 
to . among Men. Now what Notions 
ſuch can properly entertain of God, is what 
next ſhall be conſidered. 

In the firſt Place, That the curſing of any 
one Man, upon any Account whatſoever, is a 
Thing in itfelf immoral muſt be allowed by 
all conſiderate Men: So that if any one ſhould 
within himſelf, be ſatisfied with the Thing, it 
follows, that he muſt be an immoral Being. 

Secondly, If Perſecution (without juſt Cauſe) 
is an impious Deed, and the Action ſhould be 
agreeable to any Perſon, it follows alſo, that 
he muſt himſelf be an impious Being. 

Laſily, It the deſtroying of any Perſon, un- 
lawiully, is a tyrannical Action, it follows like- 
wiſe, that whoſoever requires the Thing, is 
himſelf a tyrannical Being. 
| 80 
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So that the Notions theſe Men entertain of 
God, if they have any, are that he is an im- 
moral, impious and tyrannical Being, fitter to 
be feared than to be loved. 

Next, I will examine into the many Evils 
which have been perpetrated by Bigotry and 
Superſtition. 

In the firſt Place, how many honeſt and good 
Men have loſt their Eſtates and Lives by Super- 
ſtition? And how many rich and noble Fami- 
lies have been brought to the greateſt Extremi- 
ty of Miſery and Want, by Superſtition? And 
how many great and opulent Cities have been 
reduced to Aſhes by Superſtition? Superſtition is 
certainly the worſt of Vices, it being the Source 
of all Wickedneſs. The greateſt Villain in the 
World, by reflecting, in Time may be reclaim- 
able; a ſuperſtitious Perſon, by reflecting, be- 
comes for evermore irreclaimable ; becauſe the 
more he thinks, the more he is ſatisfied with 
the Action, by Reaſon, as I ſaid before, he 
imagines the Thing agreeable to God. 

There are, doubtleſs, many bigotted and ſu- 
perſtitious Perſons who endeavour to do that 
which never was done before, and what is im- 
poſſible ever to be done, which is, the alter- 
ing the Nature of Things. 

There are ſuch, I ſay, who do among theme 
ſelves, not only miſrepreſent, but alſo miſtake 
in Fact, in ſome Caſes, Vice for Virtue; in 
others, Virtue for Vice, as if what is eſſential 


to any one Thing, can be liable to any Change, 
B 3 or 
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pr Alteration, by any Agreement, or Conſent 
whatſoever: All Things in Nature are liable to 
Change and Alteration, by Agreement and Con- 
ſent, except thoſe whom their Properties, or 
Qualities are eſſential to: Words are arbitrary 
and ſubject to Change and Alteration by Agree- 
ment and Conſent, by reaſon their Meaning, 
or Signification, is not eſſential to them, but 
is altogether owing to the Agreement, or Con- 
ſent among Men, that ſuch and ſuch Sounds 
ſhall fignity ſuch and ſuch Things; by which 
Means, Men deliver their Thoughts to each 
other; ſo that if it had been agreed upon, that 
that Thing which is now called a Ship, ſhould 
be called a Thimble, and that which is now 
a Thimble ſhould” be called a Ship, it would 
be one and the fame Thing, becauſe we ſhould 
then conceive the ſame Idea of the Things as 
we do now, 

Money, or Coin, are alſo arbitrary, and liable 
to Change and Alteration by Agreement and 
Conſent: One Guinea now in England is 
worth one and twenty Shillings; heretofore it 
was one and twenty and Six-pence; Why ? 
Becauſe it was ſo agreed upon, and may, in 
Time, for the ſame Reaſon, be worth five and 
twenty. Courteſy and Diſcourteſy are alſo ar- 
bitrary ; for that Thing, which in one Place 
may be eſteem'd a Courteſy, may, in another, 
be reckon'd Il-manners, and that which in 
this Ill- manners, may, elſewhere, be account- 
ed the greateſt Courteſy : The Reaſon is, be- 

cauſe 
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eaaſe there is nothing eſſential in the Actions, 
but they depend entirely on the Idea Men con- 
ceive of them by Cuſtom, Virtue and Vice, 
are by no Means ſubje& to any Change, or 
Alteration by any Agreement, or Conſent 
whatſoever, their Qualities, or Properties, be- 
ing eſſential to them, they being themſelves 
unalterable, and no way depending on any Ac- 
cident whatſoever ; all that is good to Virtue, 
and all that is bad to Vice, is as eflential to 
them, as Heat to Fire, Dampneſs to Water, 
Drineſs to Air, the altering of the one, as 
of the other, is a Contradiction in the Nature 
of the Things themſelves: Therefore an Un- 
truth would be, from the Mouth of an Angel, 
as great a Falſity, as from that of a Demon: 
So would any immoral Action in the Former, 
be as greatly vicious, as in the Latter ; or how 
would it be poſſible to diſtinguiſh Good from 
Bad in any one Thing ? 

From which alſo it appears very obvious, 
that in all Caſes, and in all Things, we ought 
to judge the Perſon by the Action, and not 
the Action by the Perſon. 

I ſhall next endeavour to find out, Fir, 
By what Means Hypocriſy was introduced 1n- 


to the World. Secondly, What a Hypocrite 


is. And Laſtly, The Effects Hypocriſy ne- 
ceſſarily produces. Firſt, From what Hypo- 


criſy is cauſed. In moſt Men Inteteſt is the 


Mother of Hypocriſy; in ſome few it is a De- 
fire in them only of being thought devout. 
B 4 Secondly, 
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Secondly, What a Hypocrite is himſelf. An 
Hypocrite is a diabolical Subſtance, with the 
Shadow of an Angel. Laſtly, The Effect Hy- 
pocriſy abſolutely produces. It unavoidably 
cauſes Cheating, Lying, and Deceiving. Now 
how deſtructive theſe Evils are to Society I 
ſhall omit diſcourſing on, it being univerſally 
known; fo that I will only make it appear, 
that Hypocriſy muſt likewiſe be a more hein- 
ous Offence than Atheiſm to God himſelf. 

An Hypocrite muſt either believe, or disbe- 
lieve the Exiſtence of God; if the latter, the 
Thing ſpeaks for itſelf ; but if the former, then 
the Offence is greater, becauſe he ſcorns and 
diſdains the Being in making him a Tool he 
works upon: For what is it leſs for a Dæmon 
to aſſume a Likeneſs to God, but to ſlight and 
deſpiſe him? | 

Therefore it muſt certainly be a greater Of- 
fence to God, for any one who believes him 
to exiſt, and makes a Property of it, than it 
can be for him, who without any Manner of 
Intereſt denies it, and has it not (as I ſhall 
prove hereafter) in his Power any way to 


evade it. From the foregoing Diſcourſe it is 


plainly demonſtrated ; Fir, That Bigotry, 
Superſtition and Hypocriſy are greatly perni- 
cious to Society. Secondly, That ſuch have 
not a true Idea of God, in that they entertain 
Notions of him, contradictory to his Eſſence: 
And, Laſily, That they are an ignorant, ſtu- 


pid and irreligious Set of People, 
CHAP, 
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CHAP. U. 
"HE third Degree of Bigots and Super- 


ſtitious, are more rational than the for- 
mer, which are thoſe who wiſh all Men well, 
and do themſelves, upon many Subjects, talk 
very diſcreetly; but if diſcourſed with on Faith 
and Religion they expreſs themſelves in ſuch 
a Manner, as if they had no Reaſon in them; 
and this proceeds from their granting Contra- 
dictions in Religion poſſible, which cauſes in 
them a Power of believing the Things as they 
pleaſe, which a thinking Man can no way do, 
there being this Difference between them; 
that a wiſe Man is ruled in all Things by his 
Reaſon, when a Fool, in many Caſes, directs 
his Reaſon. But before I proceed, I will con- 
{der the Nature of a Contradiction. 

In all Contradictions there is a Falſity, and 
in all Falſities there is a Contradiction : A 
Falſity denotes a Contradiction of a Truth, 
or a Fact: A Contradiction, fignifies a De- 
nial of a Fact, or a Truth: So that it follows, 
that a Contradiction and a Falſity are one 
and the ſame Thing. 

To ſay that God can act Contradictions, is 


to ſay he can cauſe a Thing to be both exiſt- 


ing, and not exiſting at the fame Time, 
which is the very ſame Thing as to ſay, that 
that Thing which has been from all Eternity, 
a Truth in God, he can cauſe to have been 

from 
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from all Eternity, a Falſity; for whatever is, 
has been from all Eternity a Truth in him, 
ſo that to ſay God can act Contradictions is, 
ſetting aſide the Abſurdity, to ſuppoſe him the 
Author of Falſities. But what induces theſe 
Men to ſay God can act Contradictions, is 
their imagining the contrary to be a Diminu- 
tion of his Power, they not knowing that the 
want of Power, neceſſarily is in the very 
Thing itſelf. 

In the next Place I will demonſtrate, that 
to ſuppoſe Contradictions by any Means poſſi- 
ble, is intirely to remove or take away the 
Means of coming by Speculation to the Truth 
of Things: To imagine Contradictions any 
way poſſible, is, neceſſarily placing a Stumble- 
ing Block in the Way of Speculation, which 
is the Cauſe of many of them not coming, 
who otherwiſe would, at the Truth of Things; 
the Reaſon is, becauſe there is no other Way 
to prove any one thing to be falſe, but by 
making it appear to be a Contradiction; ſo 
that to ſuppoſe Contradictions poſſible, is to 
remove and take away the Means of demon- 
ſtrating any one Thing to be an Untruth, by 
which a F ſity may poſſibly be taken for F act, 
as much as the greateſt Truth; the Conſequence 
of which is, that it is abſolutely impoſſible for 
any one of them to arrive by Speculation to 
any Fact whatſoever. 

Many Men alſo are miſled by the following 
Notion, which is, that Reatun mult ſubmit 
to 
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to Faith and Religion, as Things above the 
Underſtanding, out of its Limits and Juriſdic- 
tion, which way of thinking is very abſurd; 
becauſe all Things are, in ſome Degree, with- 
in the Verge of Reaſon, except thoſe which 
yield not proper Objects to Senſation, to con- 
vey Ideas to the Mind ; but all thoſe Things 
which afford Matter to Senſation to conyey 
Images to the Underſtanding ; (as Faith and 
Religion ought to do) Reaſon is the only Judge 
to diſtinguiſh, and determine Right from 
Wrong, Good from Bad, Truth from Falſhood. 
That the Underſtanding is one of the nobleſt 
Faculties of the Mind, and Reaſon the only 
Perfection which diſtinguiſhes and makes the 
Difference between Men and Brutes, 1s what 
mult be allow'd by all conſiderate Men; and 
they muſt likewiſe acknowledge, that this Di- 
ſtinction is not any way owing to the bare 
Name of having the Faculty, but altogether 
in the exerciſing it: The Reaſon is, for as it 
is of no Manner of Uſe for any one walking 
in the Dark, to have a Light in his Pocket, 
becauſe he is in as much Danger of ſtumblin 
and falling, as he who has none: In the like 
Manner, he that does not make Uſe of his 
Reaſon, is in as great Danger, and in no man- 
ner of Shape different from him that has none: 
Therefore, I am of Opinion, that Men fo dif- 
fer from brute Animals, in as little, or great a 
Degree, as they, in all Things, without Pre- 

| judice 
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judice, are rul'd, govern'd, and determin'd by 
their Reaſon, 

There are, doubtleſs, ſome who are capa- 
ble of diſcerning and diſtinguiſhing Truth from 
Falſhood in all Matters whatſoever, yet, not- 
withſtanding, are fo affected with ſome parti- 
cular Things, that they will not allow their 
Reaſon its full Scope and Liberty to examine 
into the Truth of them, for fear, leaſt, after 
a ſtrict and impartial Enquiry, they ſhould find 
the Thing to be quite contrary to what they 
had imagin'd it to be, which, doubtleſs, is 
great Ignorance in any Perſon, to debar himſelf 
of the Knowledge of any one Truth, becauſe 
he imagines it will diſpleaſe him, by reaſon a 
Fact is no leſs Truth for his not knowing it. 

There is, certainly, an abſolute Neceſſity in 
the bringing up of Children to any one parti- 
cular Religion, of their being prejudic'd in ma- 
ny Things; but the greateſt Misfortune is, that 
when they come to the Years of Underſtand- 
ing, few endeavour to undeceive themſelves 
in any one Point whatſoever, taking it for 
granted, that all thoſe Things they have been 
educated in are infallible; as thoſe are who ſo 
educated them, which, in great Meaſure, is 
the Cauſe of many Evils; for which Reaſon, 
no. Man ought to fix his Faith on any one 
Thing before he has ſtrictly examin'd it: There- 
tore when we arrive at the Years of Maturity, 
it is my Opinion, that for us firſt to doubt of 
the Whole, is the Means, in Time, to be cer- 
tain 
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tain of the Truth in part; but, at all Times, 
to be poſitive in every Part, is the Way for us 
ever to be unacquainted with the Whole, 

The Cauſe of ſome Mens believing and 


acting many Things, that otherwiſe they would 


not, is for want of reflecting on the Nature 
of them, as I ſhall make it appear in the fol- 
lowing Diſcourſe. ö | 
In the firſt Place I would ask, Can any Man 
that reflects on the Nature of the thing, Curſe, 
Hate, or even blame any Man for believing 
this, or that Thing, it being no Way perni- 
cious, tho' never ſo abſurd ? I fay he could not. 
Suppoſe a Perſon ſhould actually believe dead 
Bodies to be endowed with Senſation? Would 
not ſuch a Man claim all honeſt Mens Pity 
ſooner than by any Means deſerve their Ha- 


tred? he would, without doubt; the Reaſon. 


is, becauſe his Opinion, tho” abſurd, affects no 
Man. 

Secondly, That it is moſt ridiculous and 
abſurd to blame any Perſon, upon any Ac- 
count, for any Opinion he entertains, eſpeci- 
ally when it is entertain'd by Speculation, ſhall 
be more clearly demonſtrated in the following 
Propoſition. 

Either it is, or it is not lawful for Men to ex- 
amine and ſearch into the Truth of Faith and 
Religion: If it is not, then it follows that all 
Men muſt, and are oblig'd to adhere to all 
thoſe Principles, in which they have been edu- 
cated in their Youth, by their Parents, or 

Friends, 
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Friends, without either inclining to the Right; 
or to the Left: The Conſequence, in ſuch a 
Caſe is, that it would be moſt unreaſonable to 
blame any Man for acting that, which doing 
the contrary, would caſt a Blemiſh upon him. 

But if, on the other Hand, it ſhould, as 
certainly it is, be lawful for all Men to reaſon 
andenquire into the Truth of Faith and Re- 
ligion, as I ſhall prove hereafter, then it fol- 
lows alſo, that all Men ought ſtrictly to exa- 
mine and compare Things together, in order 
to find out the Truth, ſo as not to be impos d 
upon: The Conſequence of which, likewiſe is, 
that it is moſt abſurd to blame any one for be- 
lieving that, which he can no more avoid, 
than he can evade the Knowledge of Two and 
Two being equal to Four: The Reaſon is, be- 
cauſe Faith, or Belief, by Speculation, cannot 


properly be called Actions, it being a paſſive, 


or neceſſary Operation of the Underſtanding, 
which a Man can no more avoid than he can 
the aſſenting to Truth, which, by no Means, 
can be called Actions; for which Reaſon I 
think no Man can any way be anſwerable for 
his Belief, his Actions only being the Thing 
can make him blameable or, unblameable, a 
good Man, or a bad Man. 

I will next make it appear to be the Duty 
of all Men to enquire into the Grounds of 
Faith and Religion. 


To fay it is unlawful to examine and ſearch 


into the Truth of Faith and Religion, is abſo- 


lutely 
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lutely to make the Belief of the greateſt Fal- 
ſity in one Religion, as reaſonable as that of 
the greateſt Fact in another; becauſe it is not 
any way more blameable for one Man to cre- 
dit a Falſity, affirm'd for Truth, which can- 
not be contradicted, than it is for another to 
believe a Fact aſſerted, that can by no Means 
be proved. | * 

One of the greateſt Indignities offered to God 

and true Religion, in my Opinion, 1s, to ſay 
it is unlawful to enquire into the Truth of 
them, by reaſon they muſt firſt, certainly be 
in doubt of the Fact of them, and they may 
alſo, perhaps, imagine them impoſſible to be 
come at; The Former denotes, Fear of being 
undeceiv'd ; the Latter removes, or takes a- 
way all poſſible Means of coming at the Truth 
of them. To fay it is unlawful to ſearch into 
the Fact of ſuch a Thing, is, without doubt, 
to make the Truth of ſuch a Thing very much 
ſuſpected. To ſay, it is impoſſible to arrive 
at the Fact of ſuch a Thing, is abſolutely to 
deſtroy all Certainty of the Thing; ſo that to 
fay it is unlawful to examine into the Truth 
of God and true Religion, is, Firſt, to make 
the two greateſt Truths very much ſuſpected * 
And, Secondly, It is to ſay, we have not a true 
Idea of God, and true Religion. So that from 
what has been ſaid, it is plainly demonſtrated, 
that it is highly neceſſary for all Men to en- 
deavour to come at the Truth of Things. 


There 
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There are, likewiſe, a ſmall Part of Men 
who actually do, as far as the Thing will per- 
mit, diſtinguiſh Truth from Falſhood, in all 
Things whatſoever; yet, notwithſtanding, are 
ſo prejudiced by Cuſtom, that they do many 
Things with Reluctance, for no other Reaſon 
than their not being accuſtomed to them, which 
plainly ſhews, that all Men are, in ſome De- 
gree or other, prejudiced. , 

From the foregoing Diſcourſe it alſo follows, 
Firſt, That God can no way puniſh any Man 
for his Belief, when by Speculation. And, Se- 
condly, That it is abſolutely neceſſary for Men 
to reaſon and examine into the Truth of Faith 
and Religion : Both which ſhall be more large- 
ly proved in the following Chapter, 
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THEISM, tho' in Opinion falſe. ri- 
diculous and abſurd, yet is, notwith- 
{tanding, not only leſs pernicious to Society 
than Bigotry, Superſtition and Hypocriſy, but 
is alſo a leſs Offence to God himſelf. 

In order to prove which, it is neceſſary, 
Firſt, To conſider the Cauſe of Atheiſm : 
Next, to examine the Effects it may produce, 
by which, Truth will appear in fo clear a 
Light that it will be impoſſible to overlook it. 

Atheiſm, 


EF. 
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Atheiſm, may, tho' not likely, be effected 
by Education, produc'd by Practice, or caus d 
by Speculation. 1 

Firſt, By Education: It is the Disbelief of 
that great Truth, without either Ground or 
Reaſon for it, introduced in them by others; 
the Effects of which cannot be ſaid to be 
neceſſary, but muſt depend on the reſt of the 
Principles they have been educated in; as alſo, 
from the Diſpoſition of the Perſons ſo inſtruct- 
ed: True it is, that if a Man ſo educated be 
inclined to Immorality and Vice, notwithſtand- 
ing many other good Principles he may have 
been inſtructed in, he muſt neceſſarily be a 
vile, a wicked and deprav'd Man. 

Secondly, By Practice: It is a Denial of that 
great Truth, alſo without either Ground of 
Reaſon for it, in thoſe who never had any No- 
tions of Natural, or Moral Religion, and are, 
themſelves, naturally inclin'd to Immorality 
and Vice: Theſe + ah finding the Exiftence 
of ſuch a Being to contradi& their Practice, 
endeavour, as much as pofhble, to perſuade 
themſelves there is no ſuch Thing, which, in 
Time, is effected in them, from the Continu- 
ance of their wicked and deprav'd Lives, as al- 
lo, from the great Defire they have that it 
ſhould be ſo. Theſe Men are, doubtleſs, the 
vileſt of all Creatures, and deſerving, if poſſi- 
ble, everlaſting Puniſhment, not only for their 
Wickedneſs, but alſo for their Belief. 


$ Laſtly; 
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Laſtly, Atheiſm, by Speculation, I ſay, is 


not only leſs pernicious to Society, than Bigot- 


ry, Superſtition, or Hypocriſy ; but it is alſo a 
much leſs Offence to God himſelf. In order 
to demonſtrate which, I ſhall, Firſt, ſearch into 


the Cauſe of Speculation. Secondly, I ſhall 


conſider what ſpeculative Atheiſm is. Thzrdly, 
I ſhall examine by what it is produc'd. And, 
Laſtly, I ſhall enquire into the Effects the 
Thing itſelf may cauſe. | 

Firſt, Speculation, by what effected: Spe- 
culation 1s certainly produced from a worthy 
and good Thing, that is, by a Defire, and 
even a Love of Truth, ſo that if God is, as 
certainly he is, a God of Truth, it follows, 
that he that ſeeks after Truth, ſeeks after God 
himſelf. In the next Place, what ought to be 
conſidered, is, that Speculation i is founded up- 
on Truth and Reaſon, for whatever is, there 


muſt be a Ground or Reaſon why it is, ſooner 


than why it is not, otherwiſe, the Exiſtence of 
ſuch a Being would be owing to mere Chance, 
which is nothing, and might, for the fame 
Reaſon, not have exiſted at all. But before I 
proceed, I will firſt make this Obſervation, 
That it no way avails either for, or againſt 
Speculation ; that many do not come to their 
defired End of arriving at the Truth of Things, 
by Reaſon it is owing to ſome Incident, which 
they by no Means can avoid ; (of which more 
hereafter) and the good Dehire in them is the 
very ſame Thing as if it had proy'd otherwiſe, 
| Secondly, 
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* Serondly, What Atheiſm by Speculation is: 0 
Speculative Atheiſm is, after a ſtrict and im- 3 
partial Enquiry; in order to find out a Ground f 
and Reaſon, why God muſt exiſt, rather than ff 
not exiſt, (it appearing to them more probable 1 
in the Negative) a miſled Opinion the Disbelief | 
of this great and inconteſtable Truth. 
Thirdly, By what effected. Atheiſm, by Spe- 1 
culation, mult either be cauſed by Inſufficiency; | 
Prejudice, or Inadvertency. | 
_ Firſt, By Inſufficiency: By reaſon all Men 
have not Knowledge enough to enter into that 
Speculation, Secondly, By Prejudice, from their 
entertaining: ſome falſe Principles as Facts: 
Laſtly, By Inadvertency, from their miſſing, 
or overlooking ſome Facts or Truth, which 
might, in great Meaſure, conduct them to the 
Knowledge of that great Truth: But before I 
examine what Effects the Thing may produce, 
I ſhall firſt conſider the manner in which King 
David expreſſes himſelf, in his P/alms concern- 
ing Atheiſm, viz. mb px 152 522 me which, 
according to the Hebrew Verſion is thus; Says 
the Villain in his Heart, There is no God: But 
in the Engliſb it is tranſlated in a different 
manner: Says the Fool in his Heart, There is 
no God: Now whether or no the Word 933 
in the Hebrew doth properly ſignify both theſe 
Meanings, is what Tal not take upon me 5 
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to determine; but this I ſhall inſiſt upon, that 0 
both the one and the other are very adequate 
and juitly applied to Atheiſm, as thus, accord- 
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ing to the Hebrew, Says the Villain in his 
Heart, is rightly apply'd, when produc'd by 
Practice, of which Wickedneſs and Depravity 
is the Cauſe, and the Effect muſt neceſſarily be 
vile: But as to the Engliſb, that ſays, The 
Fool in his Heart, and is alſo juſtly apply'd, 
when cauſed by Speculation, which Ignorance 
and Stupidity produce, and they themſelves are 
no way Acceſlary to it. 

Laſtly, What Speculative Atheiſm may ef- 
fect. There is nothing neceſſarily produc'd 
from it, but its Effects muſt be owing to more 
or leſs Truths they have come at in their Spe- 
culation; as alſo from other Principles they 
may entertain, and likewiſe to the Diſpoſition 
of the Perſon ſo affected: To come at the 
Truth of which, muſt altogether depend on 
Experience, from which it appears, according 
to Hiſtory, that there have been many who 
profeſs'd Atheiſm, yet have been moral and 
good Men in their Actions: An Inſtance of 
which, was one Sp:noſa, at the Hague in 
Holland, as great a Patron of Atheiſm as ever 
was, notwithſtanding was belov'd and eſteem'd 
by all that knew him, for his Aﬀability, Ho- 
neſty and Virtue. One thing, in particular, 
I remember to have heard related of him ; that 


a very good Friend of his being defirous of 


making his Will, acquainted him therewith, 
intimating, that he intended to make him ſole 
Heir and Executor to his Eſtate, which was 
to the Amount of T'wo tiundred Pounds per 

| Annum : 
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Annum : To which Spinaſa rephed, He was 
very much ſurprized that he ſhould harbour any 
fuch Thought, for having Relations, as he had, 
it would be a very immoral and unjuſt Action ta 
leave it to a Stranger; and did all that was 
poſſible to diſſuade him from it, which he, 
with ſome Difficulty, at laſt effected, upon 
Condition he ſhould be ſet down twenty 
Pounds per Annum during his Life. 
Another Example of the ſame Nature, was 
a Doctor of Phyſick in England, who pro- 
feſs d Atheiſm, yet confin'd all his Actions to 
the Precepts of Virtue and Morality, of whom 
I have been credibly inform'd, that he not on- 
ly viſited the Poor, but ſupply'd them with Re- 
medies gratis, and likewiſe with other Neceſ- 
faries of Life. Many other Inſtances might 
be brought of the like Nature, of both anci- 
ent and modern Philoſophers, which I ſhall 
omit, becauſe the foregoing ones, with the 
following Diſcourſe, will ſufficiently prove it 
poſſible for Men, tho' they believe not a ſupreme 
Being, may be moral and good Men. 
But before I proceed, I cannot but take No- 
tice that there are, to my certain Knowledge, 
many who imagine the foregoing Relations, 
and the like, to be nothing but chimerical and 
teratical Accounts ; they, in their narrow way 
of thinking, imagining that there 1s no other 
Inducement, Cauſe, or Reaſon, for Mens act- 
ing virtuouſly but the Expectation of a Re- 
ward hereafter, Upon which, I ſhall make 
C3 a ſhort 
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a ſhort Digreſſion: Theſe Men, I fay, are both 


ignorant and vile; they are ignorant for judg- 
ing all the World by themſelves, and they 
muſt be vile, becauſe it is not likely that thoſe 
of that way of thinking, would do a Good-na- 
turd Action, to any Man living, was it not 
for the Faith they have of being recompenced 
for it ; now, if with this Belief, their moral 
Actions are ſo few, what would they be with- 
out it: Such do, doubtleſs, imagine it a Pa- 
radox for any one to act virtuouſly, not ex- 
pecting to be rewarded for it: As if Men were 
not endued with Paſſions which inclin'd them 
to act piouſly, as they have thoſe that induce 
them to act the contrary: As if there were not 
as much, and even more Satisfaction, in the 
very practice of Virtue, abſtracted from any 
Recompence in a future State, than there is, 
or can be in that of Vice, where there is not, 
nor can be, any Hope of Reward hereafter. 
So that from what has been 1aid, it is, in 
my Opinion, not only poſſible, but alſo high- 
ly probable that Men may act piouſly, tho 
they expect not to be recompenc'd for it in a 
Future State : For which Reaſon, I imagine it 
great Goodneſs in God to reward Men here- 
after for doing that here, which the very Prac- 
tice of the Thing, might, in itſelf, be a Re- 
ward ſufficient, the Thing producing ſo much 
Satisfaction and Delight. 
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CHAP; IV: 


Otwithſtanding it has been prov'd be- 
fore, that Men cannot any way be cul- 
pable for their Belief, (when by Speculation) 
by Reaſon they can, by no Means evade it, 
the Thing being a paſſive, or neceſſary Action 
of the Underſtanding; ſo that be it what it 
will, it no way alters the Caſe; yet to make 
it appear more obvious, let us ſuppoſe a Man 
entering into any one Speculation, the Truth 
of which is impoſſible to be brought to Demon- 
{tration ;. (which, by no Means, is the Caſe in 
the foregoing one) in all which we are oblig'd 
to conſtitute Reaſonableneſs, and Probabilities 
in the Room of it. In ſuch a Caſe, I tay, af- 
ter a ſtrict Examination of two Things, where- 
in the one of them appears to be more proba- 
ble than the other; is it poſſible? I would ask, 
for any one, to whom the Thing appear'd in 
ſuch a Light, to believe that for Fact, which 
ſeemed to him leſs probable, ſooner than that 
which appear'd to him to be mot likely? the 
Thing ſpeaks for itſelf, it being, in all reaſon- 
able Beings, a Contradiction in the Nature of 
the Thing itſelf. 

But at the ſame Time I muſt obſerve, that 
it does not any way follow, that that Thing 
which ſeem'd to any one molt probable muſt 
be a Fact, (tho he himſelf is oblig'd to believe 


it) ſooner than that, which appear'd to him to 
C 4 be 
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be leſs likely; becauſe his Faith entirely de- 
pends on the Reaſonableneſs of the Thing, as 
it appears to him; and no way on the Truth, 
or Fact of it. 1 

So that it is plainly demonſtrated, that Faith 
or Belief, (when by Speculation) is a neceſſary 
Act of the Underſtanding; for which Reaſon, 
it is ridiculous to imagine, that God can pu- 
niſh any Man for that Thing which he has 
not in his Power any way to avoid. 

The next Thing we ought to take Notice 
of, is, that all Actions, (if they may properly 
be ſo called) in which Mens Will does not con- 
cur, they are no way accountable for, neither 
can they, with Juſtice, be puniſhed for any of 
them: To prove which, we will ſuppoſe one 
Man to have killed another; in which Caſe, 
it ſhould appear very obvious, he by no Means 
intended it, but that it was owing to meer 
Accident: Would it, in ſuch a Caſe, be rea- 
ſonable to ſuppoſe, that the Perſon, tho' in 
ſome Meaſure the Cauſe of the Accident, is any 
way deſerving of any Puniſhment ? Certainly 
no rational Man can affirm it; by reaſon that 
the only thing which makes a Man worthy, 
or unworthy of any Reward, or Puniſhment, 
in all Actions whatſoever, is, the Concurrence 
of their Will in them ; for as Men cannot fore- 
ſee Accidents, they can by no Means be an- 
{werable for them. 

But to illuſtrate the Thing, let us ſuppoſe, 
A. to be upon the point of making a Voyage, 


very 


L 25] 
very advantageous (in all Likelihood) to him. 
B. in order to hinder, or prevent his going, ar- 
reſts him and puts him in Jail : Sometime at- 
ter, News is brought to A. that the Ship in 
which he intended to go was caſt away, and 
all the Men in her drowned; A. muſt, upon 
this, be ſatisfied he was detained ; yet A. is no 
way oblig'd to B. for his Preſervation, tho it 
was effected by what was done by B. by rea- 
ſon B. in not releaſing A. as ſoon as the Ship de- 
parted, plainly demonſtrates, that B's Will 
did not concur in the Effect; for which Rea- 
fon A's Deliverance cannot be owing to B. 
But, if on the other Hand, B. ſhould actu- 
ally ſurmiſe {by ſome Means or other) that the 
Ship which A. intended to go in, would cer- 
tainly be loſt, and B. ſhould (in ſuch Caſe) up- 
on the Departure of the fame, releaſe A. and 
after that News ſhould come that the Ship was 
caſt away, then B's Action, in ſetting A. at 
Liberty at that Time, makes it appear that his 
Will conformed to the Effect; for which Rea- 
ſon A. muſt indiſpenſably lie under an Obliga- 
tion to B. for his Deliverance. The Merit, or 
Demerit of any one Action conſiſting in 
the aſſenting, or diſſenting of the Will in it. 
Now, before I proceed, I ſhall make a ſhort 
Digreſſion; which is, that the Truth of 
Mens not being culpable for their Belief, when 
by Speculation, 1s as obvious to every thinking 
Man, as the Fact of an ocular Demonſtration 


is to any one Perſon in his Senſes; which 
Truth, 
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Truth, all rational, honeſt and well meaning 
Men ought to endeavour to convince the World 
of; by which human Society will reap many 
Benefits. 

Having, in the foregoing Diſcourſe, prov'd 

it poſſible for an Atheiſt to be a moral and 
vl, Man in his Actions, as alſo, that it 1s not 
poſſible for him to ſhun (while not convinced) 
his Belief; I ſhall now make it appear alſo 

offible for him, not only to be more religious 
than either a Bigot, Superſtitious, or Hypocrite, 
but even more like unto God than either of 
them. 

If Religion is nothing more than an Obli- 
gation of doing all thoſe Things that are good, 
and avoiding all thoſe that are bad, it follows, 
that he, who conforms moſt to thoſe Principles, 
is the more religious Man : So that if an Atheiſt 
ſhould confine his Actions moſt to thoſe Max- 
ims, he muſt, in courſe, be, of the two, the 
more religious Man. 

If Virtue, as Plato ſays, conſiſts in a Likeneſs 
40 God, as far as we are capable, which can- 
not (in my Opinion) be attain'd any other way 
than by conforming our Actions to all that is 
reaſonable and good, it mult follow, that who- 
loever com ; molt with thoſe Principles, he 
is the more like unto God, and, conſequently, 
is the beſt Man: S0 that if an Atheift's AQi- 
ons are moſt agreeable to thoſe Maxims, it 
likewife follows, that he is of the two the more 
ke unto God; and muſt, in Conſequence, be 
the 
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the better. Man, by reaſon alſo, he anſwers 
beſt of the two, the End and. Deſign of his 
Creation. But before I conclude I ſhall make 
a Digreſſion: That it allo follows from the an- 
tecedent Diſcourſe, that whoſoever flights, or 


neglects (without Prejudice to himſelf) any one 
Opportunity of helping, aiding and aſſiſting 


his Fellow-Creatures, in any Shape whatſo- 
ever, muſt be accountable for every ſuch Of- 


fence ; becauſe, in the firſt Place, he anſwers 


not, in that Part, the End he was created 
for; and laſtly, he miſſes, or loſes thoſe Op- 


portunities, which are the only Means for him 


to obtain a Reſemblance to God. 

This very Maxim 1s what all Parents ought 
to be very careful and diligent to inſinuate and 
infuſe into their Children, while young ; by 
which Means they will, /, acquire a true 
Notion of the Attributes of God, as far as they 
are capable : Secondly, They wiil know their 
Duty towards God and Man: And Laſtly, 
This way of thinking will itſelf baniſh, diſpel 
and caſt away any Fog, or Miſt, which may 
obſtruct their Sight. 

Now the whole of this Diſcourſe amounts to 
this, Firſt, That God cannot puniſh any Man 
for his Belief, when by Speculation, there being 
no Merit or Demerit in it. Secondly, That it is 
abſolutely neceſſary for Men to reaſon and en- 
quire into the Grounds of Faith and Religion. 
And, Lay, That an Atheiſt (when by Spe- 
culation) is not only leſs prejudicial to Society 

than 
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[28] 
than either a Bigot, ſuperſtitions Perſon, or 
Hypocrite, but even does not offend God ſo 
much. 6 

A ſpeculative Atheiſt certainly denies the 
— Truth, but then his Opinion is found- 
ed on the Ground and Reaſon of Non-Exiſt- 
ence; this appearing to him to be more pro- 
bable. 

A ſuperſtitious Perſon believes God to exiſt, 
but then he (not only) has not a Ground, or 
Reaſon for it, but proclaims him, by his Words 
and Actions, to be a revengeful, immoral and 
unjuſt Being: The Former may alſo (as has 
been proved) be honeſt, virtuous and moral; 
when the latter muſt be wicked, irreligious and 
deprav'd : A ſpeculative Atheiſt may likewiſe 
be worthy of and amiable to Society, when 
the other muſt be pernicious, deſtructive and 
deteſtable to it: So that Bigotry, Superſtition 
and Hypocriſy are (not only) more prejudicial 
to Mankind than Atheiſm, but a greater Of- 
fence to God alſo: Therefore I ſhall finiſh this 
Diſcourſe with propoſing the following Que- 
ſtion. Let us ſuppoſe a great and mighty Mo- 
narch, whoſe Dominions extend from one Ex- 
tremity of the World to the other, in one of 
which, none of the Natives ever ſaw the King, 
but are govern'd by a Subſtitute who had de- 
clared the King's Mind to them in the follow- 
ing Manner: That it is the King's Will and 
Pleafure ſuch and ſuch Laws ſhall be obſerved 
and kept in his Dominions; and to every one 
that 
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that ſhall ſtrictly obſerve them, he will, at 
ſuch a Time, reward with that, which they 
for ever after (hall enjoy: But if, on the other 
Hand, they ſhould be neglectful, and diſre- 
regard his Laws, he threatens, at the ſame 
Time, to puniſh and chaſtiſe them for it: 
Now we will ſuppoſe two Men, the one to 
imagine the King to exiſt, the Command to 
be his, and the Reward certain : The other 
believes not the Command his, nor any ſuch 
Being to exiſt, and diſregards the Recompence: 
The former, notwithſtanding his Faith, is not 
only neglectful of the Laws, but alſo in his 
Words and Actions, repreſents the King to be 
a revengeful, immoral and unjuſt Being ; the 
latter, tho' he disbelieves the Exiſtence of ſuch 
a King, yet is a ſtrict Obſerver of the Laws, 
for no other Reaſon, than that he imagines 
them to be both reaſonable and juſt. Now at 
the Time appointed, each of them are brought 
before the King; a Report made to him of 
their Proceedings. Query, Which of the two 
is it reaſonable to ſuppole the King will puniſh? 

Having ſufficiently prov'd, in the foregoing 
Diſcourſe, that Bigotry, Superſtition, and Hy- 
porciſy are worſe than Atheiſm ; of two Evils, 
the latter may (in my Opinion) be deem'd 
the leaſt, 


The End of the FIRST PART. 
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b a is (doubtleſs) look d upon 
2 by moſt Men, with Scorn, Horror, 
and Contempt, notwithſtanding it 

actually is the ſole principal Ground 
and Foundation of all Religions whatſoever, 
without which, they all of themſelves, would 
fall to the Ground. What Deiſm in reality is. 

Deiſm is the Belief of thoſe who acknow- 
ledge the Exiſtence of God. 

Deiſm muſt either be cauſed by Speculation, 
or, produc'd by Education; of the Effects of 
the former many Things. may be aſſerted, 
when of the latter, nothing can be mantain- 
ed: The Reaſon is, becauſe there 1s not any 
one Thing (viſible) in it neceſſary but muſt 
depend on other Principles. Deiſm, by Specu- 
lation, is, after a ſtrict and impartial En- 


qu iry, 


31 
quiry, comparing Things together in order to 
fnd out a Ground and Reaſon, why God muſt 
exiſt rather than not exiſt, the Belief in thoſe 
with unſurmountable Reaſons, that God muſt 
neceſſarily exiſt. 

Deiſm (by Speculation) is, without doubt, 
a good and amiable Thing. In the Firft 
Place, it is the Cauſe of having a true Notion 
of the Attributes of God, as far as the Extent 
of our Faculties will permit. Secondly, It is 
the Motive to the acquiring a true Senſe of 
Virtue, and how lovely a thing it is; as alſo 
of the Deformity of Vice, and its Deteſtable- 
neſs, 

Thirdly, It produces Love, Charity, and 
Compaſſion towards all Mankind. Fourthiy, 
It cauſes a Satisfaction, and even a Deſire of 
aiding and aſſiſting them. Fifthiy, It creates 
a true Notion of Religion, or Obligation to do 
all thoſe Things that are good, and avoid all 
thoſe that are bad: And, La/tly, It effects a 
ſtanding Rule in Men to act all thoſe Things 


which conform to Reaſon, and neglect all 


thoſe that any way contradict it. 

Deiſm, by Education, is, that Belief in thoſe, 
without either Ground or Reaſon for it, in- 
fuſed in them by others; the Effects of which 
nothing neceſſary can be ſaid to follow, but 
their Actions muſt be owing to other Princi- 
ples they have been educated in, as alſo, to the 
Diſpoſition of the Perſon ſo inſtructed. 


But 
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| But what is generally meant by Deiſm is; ta 
that Belief in thoſe, with a Denial of all Reve- ly 
1 lation whatſoever. th 
1 Deiſm (in this Senſe) may either be cauſed F. 
buy Speculation, effected by 1— or pro- ſo 
'| duc'd by Practice, ot 
i Firſt, By Speculation : It is a narrow En- ſo 
. quiry after Truth, comparing Things together cc 
1 in order to find out a Ground and Reaſon, why OI 
#/ the Thing ſhould be, rather than not be, (it »y 
4 appearing to them in the Negative) that Belief f ſe 
' | in thoſe with a Denial of all Revelation what- : pe 
ſceyer. Theſe Men (tho' granting their Opi- 2 0 
4 nion falſe) can no way be culpable, by reaſon, ; h 
if their Speculation is founded on Truth and Rea- 1 
a fon, and their Belief (as proved before) is what : tl 
Y they can, by no Means evade. Secondly, From v 
Education: It is that Belief alſo in thoſe, with # A 

a Denial of all Revelation whatſoever, imbib' d | te 


in them, from their Parents, or Friends, with- 
; out either Ground or Reaſon for it. 

q Laſily, By Practice: It is that Belief like- 
| wiſe, with a Denial of all Revelation in thoſe 

who are inclin'd to Immorality and Vice, and 

do imagine the Thing to contradict their 
| Practice, therefore endeavour, all that is poſ- 
fible, to perſuade themſelves it is a groſs Impo- 
fition ; ; which Defice (as I ſhall prove hereaf- 
ter) with the Continuance of their wicked and 
licentious way of living, works upon them to 
ſuch a Degree, that, in Time, they become 
entirely ſatisfied it is ſo; theſe Men are cer- 
tainly 


[ 33 ] | 
tainly deſerving of great Puniſhment, not ſing- 
ly for their profligate way of living, but for 
their Belief likewiſe, (tho' granting it true in 
Fact) becauſe they have neither Ground or Rea- 
ſon for it; but believe it only, and for no 
other Cauſe than that they could wiſh it were 
ſo, which is both vile and ridiculous, either to 
condemn or approve any one Thihg for that 
only. It is indiſputable that there are many 
Men in theWorld, who, by accuſtoming them- 
ſelves to Lying, have in Time (upon the Re- 
petition of one and the ſame Falſity over and 
over) been in doubt whether of no the Thing 
had been forged by them, or was actually Fact: 
This is cauſed by Cuſtom and the Deſire in 
them towards the Thing they are fond of. By 
which it plainly appears, that the Belief of any 
one Thing, may, in many be effected by Cuſ- 
tom, if they are pleaſed with it. 
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PAR T II. 


ae Was ſome time ago intimately ac- 
. * quainted with a Gentleman, whoſe 
Name was Thomas, a Man of a 
re ſound Judgment, a deep Penetra- 
e tion, a good Companion, a fin- 
cere Friend, and, above all, a Lover of Truth : 
One Time when he and I were alone I ask'd 
him, What his Opinion was of the Romiſb 
Church? for I had heard him ſay he had been 
brought up in that Way. To which he re- 
ply'd, He thought of that exactly as of the reſt. 
And pray, faid I, what do you think of the 
others? Why, faid he, all Religions are ſo far 
good as they conſiſt with Truth and Reaſon, 
Virtue 


8 
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[3s] 
Virtue and Morality ; ſo that of two Religions 
that in which moſt of them is practiced, of 
the two is the beſt ; but that which ſolely con- 
liſts of them is certainly the only true Religion. 
And pray, ſaid I, what muſt be done in or- 
der to find out that, for you know they all 
claim that very Thing ? The Ways and Means, 
ſaid he, I uſed in order to effect it, I ſhall, if 
you will give your Attention, let you know; 
but before I come to the Point, I ſhall relate 
to you the Motive, or Inducement I had for 
ſo doing: I have (I bleſs God) been all my 
Life-time a Lover of Truth, for which, ever 
ſince I could make Uſe of my Reaſon, I have 
employ'd it in the Search thereof, imagining it 
the Duty of all rational, honeſt and well- 
meaning Men in all Things whatſoever ſo to 
do: You muſt underſtand I liv'd with an Un- 
cle at Amſterdam five Years and upwards, in 
which Time I got acquainted with many 
People of different Perſuaſions, of whom I en- 
deavour'd, as much as poſlible, to inform my- 
{elf of their way of thinking; as alſo, the Rea- 
ſon they had for it; who I found to be all po- 
fitive in their Way, eſpecially the moſt Devout, 
who not only aſſerted their Religion to be beſt; 
but inſiſted alſo, that it was the only way to 
future Happineſs: From which I made this 
Inference, that if two Men propoſe, or in- 
tend to go to one and the ſame Place, and each 
of them go contrary Ways, the one muſt (if 


not both) certainly miſs his Way, I reflected 
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alſo on the Nature of the Thing in the follow- 
ing Manner: It is fo far reaſonable (ſaid I) for 
theſe Men to believe their Religion beſt, as to 
their practiſing it, but then to imagine it the 
only way to Happineſs hereafter, is, without 
doubt, altogether abſurd, by reaſon it is incon- 
fiſtent with the Goodneſs of God to have 
created ſuch vaſt Numbers of People, as muſt 
neceſſarily be on the oppoſite Side of the Que- 
ſtion, to be entirely loſt forever; ſo that this 
I concluded was a Contradiftion, and conſe- 
quently a Falſity. I was, at this Time, ac- 
uainted with a Gentleman, a Yew, whole 
ame was Azuriab, a Man of Probity and 
good Senſe ; I invited him to a Country-houſe 
we had, at a Place called, Marca ; one Day 
as he and I were walking alone in the Garden, 


I addreſſed myſelf to him thus: 


Dralodux I. 
AZ ARIAH and THOMAS. 


Tho. RIEND Azariab, I have ob- 
| ſerv'd many Times when we have 
been diſcourſing together, and I have, upon 
ſeveral Occaſions, endeavour'd to bring in that 
of Religion, I found you, at all Times, to 
wave the Diſcourſe, now pray tell me what 
was the Cauſe of your ſo doing? 


Aa. 
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Haza. My Reaſon for it is, that ſome time 
ago T enter 4 upon that very Topic with a par- 
ticular Friend, in which Diſcourſe, I talk'd 
with as much Modeſty and Reſpect as was poſ- 
ſible, yet, notwithſtanding, upon my aſſerting 
that there was not any Merit, or Demerit in 
Belief, he got up in a Paſſion, faying, I had 
no Religion; fo that from that Time, I reſolv'd 
never more to diſpute about it. 

Tho. I muſt needs ſay, that your Reaſon 
for ſo doing is very weak, for you ought not to 
debar yourſelf, or any Friend, who may have 
Satisfaction in diſcourſing about it, for what 
happen'd to you at that Time with a Man 
highly prejudiced, may not happen perhaps 
again. 

Aza. That which has happen'd at one 
Time, may, for the ſame Reaſon, happen at 


another, for wherever the Cauſe exiſts, the 


ſame Effect may be produced; for which I 
think it very adviſeable to avoid the Cauſe, by 
which the Effect can never come to pals. 

Tho. You ſeem to talk in a philoſophical 
Stile, and J will, in the like Manner contra- 
dict you. It is my Opinion, that the Subject 
you were upon was not the Cauſe of the Ef- 
fect, but only the Inſtrument, by which Pre- 


judice play'd, or acted upon, the Thing was ef- 


feed, fo that Prejudice was the fole Cauſe of 
the Effect, without which it would be impoſ- 
ſible to . produced, and if you can remove 


that out of the World vou will be accounted 
D 3 a brave 
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a brave Fellow for doing the World fo fingular 
a Service. 

Aza. That is a Thing which is morally 
impoſſible ever to be perform'd, for which 
Reaſon we ought to avoid all thoſe Things, 
which, by any Means, it may work upon. 

Tho. Be that as it will it is not my Caſe, 
for was you toaſſert, that T woand Two were not 
equal to Four, it would not move me any far- 
ther than to pity you; therefore I entreat you 
to give me your Thoughts concerning Religion 
in general, and your Belief therein likewite. 

Aza. The Age, my Friend, we now live in is 
ſo bigotted, wicked, and cenſorious, that a Man 
ovght to be very cautious before and to who he 
deli ers his Thoughts, for there are, (to my cer- 
tain Knowledge) Men in the World, who do 
(O deteſtable !) hate all thoſe that are not of the 
{lame Opinion with themſelves, which certain- 
ly is both ridiculous and vile: Or let us ſup- 

oſe one Man to bear IIIl-will to another, for 
no other Reaſon than that his Face does not 


reſemble; his Voice is not alike, and his Taſte 


is not the ſame with his own : Would not ſuch 
a Man be reckon'd either ſtark mad, over and 


above ignorant, or very viciouſly inclin d? He 


would without doubt, becauſe all thoſe Things 


are owing to ſome Incident in Nature, which 


they cannot any way avoid: And why ſhould 
not the ſame Reaſon ſtand good in the other ? 
So that for this Cauſe, J have, at all Times, 
(as much as poſſible) evaded this Diſcourſe ; but 


ſince 
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ſince you inſiſt upon it I will comply with your 
Requeſt, 

Know then, in the rt Place, That I am 
convinced there 1s a God, who does, has, 
from, and will to all Eternity, exiſt in all 
Places, and at all Times; who has given Being 
to all thoſe Things which now exiſt, that ne- 
ver did before; and is himſelf an A!{-Good, an 
All-wiſe, and an All- powerful Being; whoſe 
Goodneſs, Wiſdom and Power, is not in Him, 
as in other Beings, tranſient, or accidental, 
they being no way ſeparable from his Eſſence, 
but one and the ſame Thing with it ; that he 
is alſo immutable, immoveable and juſt ; and 
has created this World, not only for his own 
Glory ; but for the Good of his Creatures. 

Secondly, I believe the Fewib Revelation to 
be from God; the Soul an immaterial Sub- 
ſtance; a Future State; Reward and Puniſh- 
ment: I imagine likewile, all Doctrine, which 
contradicts Reaſon, to be abſolutely falſe; I 
alſo believe, that Virtue 1s a great Step to Hap- 
pineſs in this Life, and the direct Road to that 
hereafter: And Laſtly, I think all thoſe for- 
ever happy who conform, or confine their Ac- 
tions to the Precepts of Virtue and Morality : 
And this, my Friend, is actually my Opinion 
concerning the Thing. 

Tho. J have heard you with Pleaſure, and 
muſt needs ſay, that the moſt Part of what 
you have aſſerted is Reaſon itſelf; and am well 
ſatisfied no Part any way contradicts it: But 


D 4 pray 
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pray tell me, what do you mean by Men's 
aving, or enjoying, any Quality by Accident ? 
Aza. You muſt know, that all Properties 
or Qualities, which any Being has, or enjoys, 
that are not eſſential to them, they have them 
by Accident; for which Reaſon, I ſaid before, 
that Goodneſs, Wiſdom and Power, were not 
by any Means tranſient, or byAccident in God, 
becauſe they are eſſential to him; moreover 
all Properties, or Qualities, which any one Be- 
ing has, or enjoys by Accident, that very thing 
muſt be inherent to ſome other Being: Cold 
and Heat Men have, or enjoy by Accident, 
which, 1s well known, are eflential to other 
Beings. | 
Tho. According to your Hypotheſis, there 
muſt likewiſe be a Being in whom Vice 
muſt be inherent; the which I cannot con- 
ceive to be any other but the Devil, and this 
contradicts your Belief therein, for you have 
many Times aſſerted the Non-Exiſtence of 


ſuch a Being, 
Aza. It is true, I do abſolutely deny the 
Exiſtence of any ſuch Being; but then it no 
way follows, from the Premiſſes, that Vice 
muſt be eſſential to any one Being: The Rea- 
ſon is, becauſe Vice is nothing in itſelf but a 
Negation of Morality and Goodneſs, there be- 
ing nothing inherent in the very Acts them- 
ſelves; but its Eſſence is inherent to the Ne- 
gation only, which is caus d by Accident; for 
which Reaſon, it can no way be conceived 
| neceſ 
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neceſſary in any one Being whatſoever, But 
to make the Thing more obvious you muſt 
underſtand, that Virtue is eſſential to all mo- 
ral Actions, in the very Acts themſelves, in all 
Places and at all Times: As for Inſtance, the 
Acts of releaſing Men out of Jail; to ſuccour and 
ſupply the Wants of the Neceſſitous, are inhe- 
rently and eſſentially good in the very Acts 
themſelves in all Places and at all Times; but 
Vice (as I ſaid before) is by no Means inherent 
in the very Acts; as for Example, Gaming 
and Drunkenneſs are doubtleſs vicious Actions, 
but then the Vice is not eſſential to the very 
Acts of Drinking and Gaming, but in the In- 
temperance of them only: Likewiſe the per- 
ſecuting, or deſtroying of any one Being, are 
certainly vicious Actions, but then the Vice is 
inherent to the Unreaſonableneſs of the Actions 
and no way to the very Acts themſelves; for 
what is eſſential to any one Thing, muſt be ſo 
at all Times and in all Places: For which 
Reaſon, it does not only any way follow, that 
Vice muſt be inherent to any one Being, but 
alſo abſolutely it is not. 

Tho. Pray do you not imagine that Vanity, 
Pride, Avarice, Swearing and Lying, are 
Things in which Vice is eſſential to the very 
Acts themſelves. 

Aza. By no Means, for that very Act that 
in one Man 1s reckon'd Vanity, or Pride, for 
which he is accounted vicious, may, in an- 
other, be a lawful Deed ; Swearing and Lying 

may 
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may, on ſome particular Occaſions, alſo be 
lawful, Vice not being inherent in the very 
Actions, but in the Unreaſonableneſs of them 
only. 


Now being interrupted we were oblig'd to 
fuſpend our Diſcourſe to ſome other Oppor- 
tunity: The next Day, we being alone, the 
following Diſcourſe paſs'd between us. 


DiartoGues II. 


AZARIAH and THOMAS. 
The. I Think you aſſerted it your Opinion, 


T hat the Soul is an immaterial Sub- 
ſtance: Pray tell me, is it within the Verge of 
Reaſon to prove the Thing to be ſo, or muſt 
we believe it by Faith only? 

Aza. Now what you conceive - of be- 
lieving by Faith, I cannot tell ; but what the 
Thing 1s actually, is to believe by Belief ; or 
to believe becauſe we believe, Faith, or Belief 
being one and the ſame Thing: So that to ſay 
J believe ſuch a Thing by Faith, is to ſay, I 
believe the Thing, without the leaſt Ground 
or Reaſon for it; which is the greateſt Reaſon 
can be given for not believing the Thing at all : 
But to your Queſtion : It is ſo far within the 
Power of Reaſon to prove the Mind to be an 

im- 
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immaterial Subſtance, as to make the Belief of 
that more rational, than to imagine it other- 
wiſe: The Reaſon why we may ſuppoſe the 
Soul to be an immaterial Subſtance is, becauſe 
we find Properties, or Qualities, in the Mind, 
which are not to be found in any Part of Mat- 
ter, which makes it reaſonable to belieye the 
Thing of a different Subſtance. 

Tho. I grant you it makes it poſſible, but 
I cannot conceive it any way proves it; by 
reaſon the Thing may as well be owing to the 
Soul's being of a more exquiſite, fine, and ex- 
cellent Part of Matter, and no way to its be- 
ing of a different Subſtance. 

Aza. What you ſay is very true; but I will 
now give you a Reaſon, which ſhall not only 
make it poſſible, but alſo highly pobable it is 
ſo. All Matter, by acting and bringing forth, 
conſumes and exhauſts; the Mind, by act 
ing, conceiving and bringing forth, enlightens, 
ſtrengthens and corroborates; which plainly 
ſhews the Thing to be of a different Subſtance. 

Tho. By no Means, for this alſo may pro- 
cced from the Exquiſitencſs of the Matter, and 
no way from its being of a different Subſtance. 

Za. You are, in my Opinion, greatly 
miſtaken : The Reaſon 1 1s, whenever we find 
two Things acted upon, by one and the fame 
Cauſe, in a contrary Manner, which cannot 
be owing to any particular Nature, Properties, 


or Qualities of the Things, it _—_ then pro- 
cced 
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ceed from their being of a different Subſtance 
the one from the other. 

Tho. Pray put the Thing in a better Light, 
for I do not rightly underſtand you. 

Aza. Any two Things may be acted upon 
by one and the ſame Cauſe; and each of them 
affected in a different Manner, which may be 
owing to the particular Nature, Properties, or 
Qualities of the Things; but if two Np ors are 
acted upon, by one and the ſame Cauſe, in 
contrary Manner, which (as I ſaid before) can- 
not any way proceed from any particular Nature, 
Properties, or Qualities of the Things, it muſt 
then follow, it is owing to their being of dif- 
ferent Sabltances the one from the other. 

Tho. But pray how will you prove that 
Things acted upon by one and the ſame Cauſe, 
in a contrary Manner, cannot be owing to the 
particular Nature, Properties, or Qualities of 
the Things, but neceflarily mult proceed from 
their being of a different Subſtance, the one 
from the other ? 

Aza. The Reaſon is, becauſe the exhauſt- 
ing of Matter, by acting, and bringing forth, is 
altogether owing to the Nature of the Sub- 
ſtance; as we find that all Matter by acting, in 
ſome Degree or other, conſumes, tho' of dif- 
ferent or contrary Properties, Or Qualities, the 
one from the other, which clearly demon- 
ſtrates, that the exhauſting of Matter is alto- 
gether owing to the Nature of the Subſtance ; 
20 that if it's the Nature of the Subſtance to 
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waſte by acting, all Matter, more or leſs, muſt. 
conſume by acting: The Mind, we find, 
not only does not exhauſt by acting; but that 
it is actually corroborated by it ; therefore it 
follows, that the Soul is not Matter, 

Tho. The Force of your Argument is (as 
I take it) grounded upon the Impoſibility of 
two Things being acted upon, in a contrary 
Manner, by one and the ſame Cauſe: I am 
of Opinion that there are many Things eftea- 
ed, in a contrary Manner, by one and the 
ſame Cauſe: As for Inſtance, the Sun hardens 
ſome Things, and ſoftens others, which cer- 
tainly are effected in a contrary Manner. 

Aza. You are greatly miſtaken; -for not- 
withſtanding the 'Things you ſpeak of could 
not be caus d any other Way, yet their being 
effected in a different Manner, proceeds from 
the Properties, or Qualities of the Things 
being oppoſite or contrary the one to the other ; 
yet both of them conſume by acting; by which 
(as I ſaid before) it appears that the exhauſting 
of Matter is entirely owing to the Nature of 
the Subſtance ; for as it is a Contradiction to 
ſay, that the Sun warm'd one Thing and cool- 
ed another, of one and the ſame Subſtance ; 
in the like Manner it is to ſay, that two Things 
of one and the ſame Subſtance the one is weak- 
en'd, the other is corroborated, by one and 
the ſame Cauſc. 

Tho. Pray tell me (granting this) is Rea- 
ſon capable or ſufficient in itſelf, to prove that 


the 
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the Soul does not periſh at the Diſſolution of 


the Body? 


Aza. It is, in my Opinion, in the Power of 


Reaſon to demonſtrate, not only in ſuch a Caſe, 
but even were we to imagine the Mind to be 
actually Matter. 
Tho. Pray how, or in what Manner i ? 
Aza. We will ſuppoſe the Soul, by way 
of Argument, to be Matter. In ſuch a Caſe, 


all Men muſt, at leaſt, allow it to be a more' 


ſubtile and exquiſite Part of Matter than any 
of the reſt; it is ſo: Or is it not? | 

Tho. Certainly it is; the Thing ſpeaks for 
itſelf, 

Aza. Next you will grant, J ſuppoſe, there 
is no Annihilation. 

Tho. I do. 

Aza. Then the Soul can no way periſh at 
the Diſſolution of the Body, for this Reaſon ; 
either Thought, and Reflection are, or are not 
included in that Part of Matter; if the latter, 
then Thought and Reflection are diſtinct and 


ſeparate from Matter; and the Mind then 


muſt be immaterial, and by Conſequence (as 
I ſhall prove hereafter) cannot periſh at the 
Diſſolution of the Body: But if the former, 
then Thought and Reflection are inherent, 
or eſſential to that Part of Matter, and, 1 
courſe, cannot periſh, becauſe otherwiſe that 
Part would be annihilated. 
Tho. JI cannot conceive, by any Means, 
any Annihilation of the Mind, any more than 
can 


1 | 
I can of the Body; by reaſon that as the lat- 
ter is chang'd or paſs d from one Figure and 
Body to another, without Annihilation: In 
the like Manner, the former may allo be tranſ- 
muted from one Figure and Body to another, 
without any Annihilation. 

Aza. You are very much deceived, becauſe 
the Body may ſuffer, being chang'd, without 
the leaſt Annihilation, being it loſes not 1n its 
Tranſmutation, any one Property, or Quality 
which is eſſential to it; but the Mind, by be- 
ing chang'd, muſt loſe that which is inherent 
in it, and conſequently that Part muſt neceſſa- 
rily be annihilated; ſo that it follows, that the 
Soul is incapable of being tranſmuted: But to 
ſhew'the Thing in a better Light, let us ſup- 
poſe the changing of any one Being, whoſe 
Qualities are eſſential to it, and we {hall find 
the Thing to be, by it, neceſlarily annihilated, 
We will imagine the Sun, or Moon, or any 
one of them, who have their Properties eſſen- 
tial to it, to be tranſmuted to any other Fi- 
gure and Body, the Thing then muſt, or muſt 
not be endow'd with thofe Qualities it was be- 
fore: If the former, then it is the very Thing 
itſelf: But if the latter, then thoſe Properties 
it had before, are extinguiſh'd, aboliſh'd and 
deſtroy'd, and conſequently, the Subſtance 
muſt be annihilated ; by reaſon that thoſe 
Qualities, inherent to any one Being, make 
the very Subſtance itſelf; therefore, Thought, 
and Reflection being eſſential to the Mind, 
the 
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the Soul cannot any way ſuffer Tranſmutation e 


becauſe it would otherwiſe be a Contradiction C 
in the Nature of the Thing itſelf. 

Tho. I am not of that Opinion. Let us t 
ſuppoſe a Watch, or Clock, or any one of t 
them, to be entirely reduced to Duſt; in ſuch ti 
a Caſe, the Thing it was muſt certainly be ex- t 
tinguiſh'd; yet, notwithſtanding the Subſtance f. 
is by no Means annihilated, by reaſon, that 
the ſame Quantity of Matter in them, exiſts n 
as it did before; ſo that the Mind may alſo, 8 
tho' tranſmuted to another Figure, or Body, 
be extinguiſhed without-any Annihilation ; be- 0 
cauſe likewiſe, the ſame Quantity of Matter, 
may then exiſt, as did before. | a 

Aza. Pardon me if I tell you the Com- t 
3 is ridiculous, by reaſon, as I told you ti 

efore, the Watch, or Clock, as alſo the Bo- | 
dy, loſes not, by being chang'd into another 
Figure and Body, any one Property inherent te 
to them. it 
Tho, How will you prove that thoſe h 


Things loſe not, by being tranſmuted, any 
one Thing eſſential to them. 

Aza. In the firſt Place, I told you (and 
alſo proved before) that the Thing was 1n 
itfelf a Contradiction: But to make it appear 
more obvious, let us confider what Properties 
are, and are not inherent to them; the known 
Qualities eflential to them, are, Solidity, Gra- 
vation, and Figure; the Properties accidental 
to them are Motion, and the Figure they then 

enjoy: 
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enjoy: Next we will ſuppoſe them to be 
changed in an endleſs Manner, from one Fi- 
gure and Body to another; yet we ſhall find 
them, at all Times, to retain all thoſe Quali- 


ties inherent to them; viz. Solidity, Gravita- 


tion and Figure; the removing of any one of 
them neceſſarily is to annihilate the very Sub- 
{tance itſelf. 

Tho. I will now, with your own Argu- 
ment, confute you. Tell me, do you allow the 
Sun to be capable of Diviſibility ? 

Aa. We may, without a Contradiction, 
conceive ſo. | 

Tho. Why then the Sun may be divided 
and ſeparated, in ſuch a Manner, as each Par- 
ticle to be ſo ſmall, that its Light, tho' eſſen- 
tial to it, may be extinguiſh'd ; yet, notwith- 
ſtanding the Thing is by no Means annihi- 
lated ; ſo that the Mind may alſo be ſeparated 
to ſach a Degree, as to aboliſh thoſe Qualities 
inherent to it, without the Soul's being anni- 
hilated. 

Aza. It is certain that the Sun is diviſible, 
and ſo is all its Properties; and we may, with- 
out a Contradiction, conceive it ſeparated into 
a numberleſs Quantity of Atoms; yet all thoſe 
Parts conſtitute the Whole, as much of the 
Qualities eſſential to it, as of the very Sub- 
ſtance; ſo that no Part of its Properties, in- 
herent to it, are deſtroy'd, any more than any 
of the Subſtance is annihilated; from which it 
follows, that all Qualities eſſential to any one 
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Thing are inſeparable from it, and muſt, at 
all Times, exiſt in the Manner and Shape, as 
the Subſtance does: So that if I can prove that 
the Soul is indiviſible, it muſt, from what has 
been ſaid, follow, i, that the Mind, after 
the Diſſolution of the Body, muſt exiſt with 


all thoſe Properties inherent to it: And Lafly, T, 
If all Matter is diviſible, the Soul then muſt | 
be immaterial. All Things are ſubje& to Diſ- _ 
ſolution, whoſe Qualities, eſſential to them, he 
are diviſible, but all thoſe Beings, whoſe Pro- to 
pertics inherent to them, is a Contradiction to 
imagine divided, muſt themſelves be indiviſi- oh 
ble, by reaſon they are inſeparable, the one wi 
from the other; and it being a Contradiction a] 
to ſuppoſe Thought and Reflection (they be- 
ing eſſential to the Mind) divided, I think it Re 
ſufficiently prov'd, i, That as the Soul is in- Fr 
diviſible, it muſt exiſt after the Diſſolution of 
the Body, with all thoſe Properties inherent to Jie 
it: And Secondly, That as all Matter is divi- we 
ſible, the Mind abſolutely muſt be immaterial. M 
With this we finiſh'd our Converſation, for - 
that Time, which we deterr'd to ſome other 
Opportunity, Some few Days after he and J, T} 
being alone, we had the following Diſcourſe, 
be 
fre 
D1iALOGUE py 
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DiALod uE III. 
AZARIAH and THOMAS. 


Tho, RAY tell me, for I have heard 
much Talk of Free-Thinking, and 
many Times with Scorn and Contempt, it has 
been ſpoken of, What is it, in your Opinion, 
to be a Free-Thinker ? 
Aza. To be aFree-Thinker, is to be a rati- 
onal Being : To be a Free-Thinker, is to be, 
what (in my Opinion,) you may properly call 


. 


a Man. 
Tho. I knew as much as that before; by 


Reaſon it is certain; that none but Men can be 
Free-Thinkers. | 

Aza. You are mightily miſtaken ; for you 
did not know it before, and even now, I per- 
ceive you know it not: It is poſitive none but 
Men, you know, can be Free-Thinkers ; but 
then it is as certain, which you know not, 
that none but Free-Thinkers are Men. 

Tho. Tell me, what is meant by Free- 
Thinking ? 

Aza. What by moſt Men it is conceiv'd to 
be I cannot tell ; but what really it 1s to think 
free, 1s, to allow one's Reaſon its full Scope 
and Liberty in all Things whatſoever, to exa- 
mine and ſearch (without Prejudice) into the 


Truth of them. 
E 2 Tho, 
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The. And pray, is the Underſtanding capa- 
ble of finding out the Truth of all Things? 
And are there not many which are above Rea- 
fon ? 

Aza. There are, certainly, many Caſes in 
which the Underſtanding can neither deter- 
mine, by any Means, what the Things are, 
nor yet diſcourſe about them, in order to make 
any one Thing appear to be more likely than 
another: As for Inſtance, immaterial Sub- 
ſtances, which the Mind can no way reaſon 
upon, becauſe they are what yield not proper 
Objects to Senſation, which is the only Means 
for the Underſtanding to acquire the Percepti- 
on of Things, and judge thereby, according 
to the Report it makes of them : So that if at 
any Time, any Part of Senſation is impos'd 
upon, Reaſon muſt, in ſuch a Caſe, be out in 
the Judgment thereof: But then, this is not 
(by any Means) any Defect in the Underſtand- 
ing, becauſe it judges of Things according to 
the Impreſſion made of them in the Brain ; 
and agreeable to that, Reaſon, at all Times, 
determines rightly. There are, doubtleſs, ma- 
ny Things which cannot be brought to De- 
monſtration ; in all which Caſes, the Under- 
ſtanding ſeeks out Reaſonableneſs, and Proba- 
bility, in order to ſhew why ſuch a Thing 
ſhould be, rather than not be, which makes 
the Belief of it juſtifiable; becauſe to credit 
any one Thing, rather than another, without 


Ground 


Ps ſl —_ = 
"I —— SEE 
TLE = 
gu oY 
| "ET. 
iy = 
KW "rl; „ 
11 
9 1 ' p 
= - 1 5 
= +4 5 Ll 
” oy 
CL 1 


E 81 
Ground and Reaſon for it, is altogether ridi- 
culous and abſurd, 


Tho. Why then, if the Underſtanding, in 


ſuch a. Caſe, can reach no farther, than to 
make one Thing appear to be more likely than 
another, it can no way prove the Truth of 
any one of them; by reaſon it does not, by 
any Means, follow, that that Thing, which 
ſeem'd to any one to be moſt probable, muſt 
be a Fact, rather than that which appear'd to 


him to be leſs likely; ſo that Men may, in 


many Caſes, be miſled by their Reaſon. 
Axa. Not at all. Now pray tell me what 
Notion you would conceive of a Perſon that 
ſhould, in any one thing, debar himſelf of a 
Part becauſe he could not obtain the Whole ? 

Tho. I ſhould certainly either take him to be 
a Fool or a Madman, x 

Aza. And why pray? 

Tho. Becauſe, at all Times, a Part is, doubt- 
leſs, better than none at all. 

Aza. It is very true; and for the ſame Rea- 
ſon, would it not be the greateſt Abſurdity ima- 
ginable to abandon, or negle& the Under- 
ſtanding upon any account, in any one Thing 
whatſoever, when Reaſon is the only Light 
Men have, without which, they, in all Caſes 
whatſoever, would be intirely in the Dark ? So 
that Men ought, at all Times, and upon all 
Occaſions, to be guided by their Underſtand- 


ing. 
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Tho. It is certain; but yet they may very 
widely differ in Opinion, the one from the 
other, becauſe that Fhing which ſeems rea- 
ſonable to one Man, may not appear fo to an- 
other. 

Aza. It is very right; but then you ought 
to conſider, that Prejudice, in moſt Cafes, is 


the ſole Cauſe of it, without which, that 


thing, which to one Man feems likely, would 
likewiſe appear ſo to another; for Prejudice 
and right Reaſon, you muſt underſtand, can- 
not, at any Time abide together, the latter 
being of the ſame Nature with Light, which 
if nothing obſtructs it, wall neceſſarily ap- 
pear, In many Men the Underſtanding is 
entirely aboliſh'd; as a Light under Ground 
grows dim, according to the Degrees of Damp- 
neſs, and by it, many Times, is totally extin- 
guiſhed, In the like Manner, Reaſon is alſo 
darken'd by Prejudice, and is, by the Thing, 
in many Caſes, totally deſtroy'd : Therefore 
we ought, in all Caſes, without Prejudice, to 
be rul'd, govern'd, and determin'd by our Un- 
derſtanding. 

Tho. All Men are (in my Opinion) directed 
by their Reaſon. 

Aza. It is certain, that Men muſt, abſolute- 
ly, at all Times, be determin'd by the Under- 
ſtanding, or by that, which to them ſeem'd as 
ſuch ; for in all Caſes where Reaſon is extin- 
guiſh'd, Prejudice appears to them in that 
Shape; but then, as I told you before, the 

| | Under- 


| 
| 
| 
| 
| 
( 
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Underſtanding and Prejudice are not to be 
found at one Time, in any one Subject, any 
more than Light and Darkneſs are to be found, 
at one Time, at any one Place: So that, in 
my Opinion, whoſoever takes Prejudice for 
Reaſon, may, with as much Juſtice, be ſtiled 
a Brute, as he that miſtakes Light for Dark- 
neſs, may be accounted blind. Ignorance and 
Cuſtom, in many Caſes, is the Mother of 
Prejudice : In ſome few it is from Habit only. 

Tho. And what is the Difference between 
that affected by Ignorance and Cuſtom, or Pre- 
judice produc'd only by Habit. 

Aza. The former, in thoſe fo affected, re- 

reſents itſelf Reaſon to them ; which is the 
Cauſe that ſuch are not, at any Time, to be 
convinc'd by the Underſtanding: But Preju- 
dice in thoſe, caus'd by Cuſtom only, com- 
monly ſhews itſelf in its proper Shape ; yet not- 
withſtanding the Thing is ſo powerful, that 
tho' they are convinc'd it is Prejudice, yet can- 
not, in many Caſes, avoid it. Prejudice, cer- 
tainly, is the Cauſe of many Evils; for which 
Reaſon, it is my Opinion, none deſerve the 
Name of Men, but thoſe who are wean'd and 
diveſted of it, or have endeavour'd, what in 
them lay, ſo to be. 

Tho. Pray don't you imagine that there are 
many Perſons, of exceeding good Senſe, who 
yet are prejudiced in ſome Things ? 

Asa. Many without doubt. 
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Tho. And how does this conform with what 
you ſaid, that none but thoſe who are wean'd 
from Prejudice, can be worthy of the Name 
of Men? 

Aza. The one no way contradicts the other, 
for you muſt know that all Men, in ſome 
Shape or other, are prejudic'd either by Edu- 
cation, Ignorance, or Cuſtom ; ſo that it 1s 
poſſible, for many to be in ſome indifferent 
Things prejudic'd by Cuſtom, and notwith- 
ſtanding, Men of very good Judgment, who, 
by no Means, deſerve the Name of Brutes: 
But when Perſons are ſo much prejudic'd as to 
miſtake Inconſiſtencies for Facts; or to believe 
Things without Grounds, or Reaſons for them, 
it is they alone, according to the Nature of 
the Things, deſerve the Name of Brutes. But 
before I conclude this Diſcourſe (in order to 
make it appear more obvious) I will propoſe 
the following Queſtion : Let us ſuppoſe a Man 
to have commanded his Servants, upon ſome 
particular Account, into a certain Place, where- 
n there is a great Quantity of China Ware; 
for which Purpoſe, there being an abſolute 
Neceſſity for it, he gives each of them a | 
Light in order to fee their Way, as alſo to pre- | 
vent their doing Miſchief: Now we will ima- | 
gine ſome of them to have ſuffer'd their Light | 
(through ſome Neglect) to be obſtructed, by | 
which many. have done much Damage. Qxery, { 
Whether or no theſe Men are deſerving of 


Puniſhment ? | 
Tho, 
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Tho. 'They are certainly worthy of being 
chaſtiſed, not only for the Miſchief they have 
done, but alſo for their vile and ignorant Ac- 
tion ; for tho' they had done no Damage at 
all, the Act is, 1n all its Parts, oppoſite to Rea- 
ſon, 

Aza. And pray what is it leſs for a Man, 
upon any Account whatſoever, to not think 
free, but to obſtruct his Underſtanding in that 
Part, it being the only Light he hath,. which 
makes him accountable, not only for the Miſ- 
chief it cauſes, but alſo for the very Act itſelf? 
It is certain, that the Thing is effected by groſs 
Prejudice, which cannot be compar'd but to 
the Plague; and is of the two (as I ſhall make 
it appear) by many Degrees the worſt. The 
Plague, tis true, infects Mankind, but then 
it is their Bodies only; when groſs Prejudice 
affects both their Body and Mind: The for- 
mer, tis certain, deſtroys Mankind, but it is 
only the Perſons it infects; when the latter 
ruins many that never were affected by it: The 
Plague is pernicious only, at ſome particular 
Times, and Places; when groſs Prejudice is ſo 
at all Times, and in all Places: So that from 
what has been ſaid, it is plainly demonſtrated, 
Firſt, That groſs Prejudice is more deſtructive 
to Society than the Plague: And, Laſtly, That 
it is conſequently, not only lawtul, but alſo 
the Duty of all Men to think freely. 

Tho. Pray tell me, which do you imagine 
to be the nobleſt Faculty of the Mind ? 


Aza, 
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Aa. Certainly of the three, the Under- 
ſtanding is the moſt excellent. 

Tho. And why not the Will, which can in 
all Things a& without the Underſtanding, 
when the latter cannot do any one Thing with- 
out. the former ? 

Aa. For many Reaſons; the firſt is, be- 
cauſe both the Memory and Will, are (in all 
rational Men) ſubſervient to the Underſtand- 
ing. Secondly, All reaſonable Actions mult be 
dictated by the Underſtanding: But for you to 
perceive it in a better Light, I will, to my 
way of thinking, define what each of the Fa- 
culties are: Firſt, Memory, is a Repoſitory of 
our Ideas in the Brain, convey'd thither from 
the Thing by Senſation, by which the Soul 

erforms the Functions of Imagination. Se- 
condly, The Will is a Power in the Mind, 
which dictates the operative Part of the Body, 
for it to act this, or that Thing. Laſtly, The 
Underſtanding is the Faculty that diſtinguiſhes 
and chooſes. In the firſt Place, Memory is a 
paſſive Faculty, by reaſon it cannot (upon any 
Account) efface any one Idea from the Brain, 
any more than the Will, or Underſtand- 
ing are capable of: It is poſitive that many 
Images are defaced from it; but then the Thing 
is effected by Time, and other Ideas having 
made a deeper Impreſſion therein: The Will, 
as alſo the Underſtanding, are free Faculties, 
becauſe the former may will to do, or not to 


do, any one Thing: And the latter may alſo, 
Out 
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out of two, or more Things, pick out, or not 
chooſe at all. The Underſtanding, it is cer- 
tain, cannot do any one Thing without the 
Will, by reaſon that the latter muſt, in every 
Action concur. 

Tho. Pardon me, for I deny your Aſſertion, 
becauſe I think it poſſible for a Man to do 
a, Thing againſt his Will; and it is frequent- 
ly. aſſerted, I have done ſuch a Thing againſt 

my. Will, z. e. in Oppoſition or contrary to it. 
Asa. The latter I allow, but the former I 


deny, by reaſon that the Thing in itſelf is, 


as I ſhall prove to you, a Contradiction: It is 
true, the Expreſſion is by many. very com- 
monly uſed, nat only by the Engliſb Nation, 

but alſo- among others; and it may, for what 
I know, be univerſal : But then a Falſity aſ- 

ſerted is no leſs. an Abſurdity for its being ge- 
nerally expreſs d; moreover, the Thing 1 i not 
made Uſe of in many Languages, to my cer- 
tain Knowledge, for want of Words, by. which 
we may exert ourſelves in a proper Manner; 
but the Expreſſion having been introduced by 
Cuſtom, is, by many, uſed for want of 
Thought, A Man may do many 'Things with 
Reluctance, but none againſt his Will, becauſe, 

as J ſaid before, nothing can be ated unlefo 
that concurs, Suppoſe a Man to have put a 
Piſtol to your Breaſt, in order to oblige you to 
do this, or that Thing : Now you mult either 


will to do it, or will to be murder'd: If you 
will 
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will the one, you don't the other ; ſo that if 
you do the Thing, it follows, you will that, 
rather than to be murder'd. The Underſtand- 
Ing (as has been faid) cannot execute any one 
Thing without the Will ; but the latter may, 
as you obſerv'd, without the former : But then 
what muſt theſe Things acted be, which have 
not been dictated by Reaſon ? They muſt, I 
fay, be either brutiſh, ignorant, or mad, be- 
cauſe the Will is a blind Faculty, and muſt, 
indiſpenſably, drive any one to a Precipiece, if 
not curb'd by the Underſtanding, by reaſon 
it is led in all Things, and at all Times, by 
our Paſſions: Therefore a wiſe Man's Will is 
rul'd, upon all Occaſions, by his Underſtand- 
ing; when, at all Times, a Fool's Reaſon is 
directed by his Will: So that from the ſubſe- 
quent Diſcourſe, it alſo follows, Firſt, That 
the Underſtanding is the nobleſt Faculty of the 
Soul. Secondly, That Reaſon in all Things 
ought to be conſulted. Thirdly, That who- 
ſoever does any one Thing, not approv'd of 
by the Underſtanding, acts in that, not like a 
Man, but like a Brute. And Laſtly, That it 
isindiſputably needful, for Men to reaſon freely. 


At which Time we broke off our Diſcourſe. 
The next Day, my Friend and I being alone, 
we had the following Converſation, 


Driarocvrt 
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DiatocGvs IV. 


AZARIAH and THOMAS. 


The, OU did, ſome Days ago, ſet forth, 

that all Doctrine, contradictory 
to Reaſon, is abſolutely falſe; as alſo, that 
any one Thing, ated in Oppoſition to Vir- 
tue and Morality, muſt be vicious ; tell 
me, for I think there are theſe Words expreſs- 
ed in the Jewiſb Liturgy, May all thoſe that 
are Vain and Proud, be inſtantly deſtroy'd. 
Pray don't you imagine that this Doctrine is 
not only oppoſite to Reaſon, but likewiſe an 
immoral Act? And would it not, in your Opi- 
nion, be more charitable to pray to God to 
enlighten their Underſtanding, by which they 
may ſee their Folly ? 

Aza. That, my Friend, in the firſt Place, 
would be altogether abſurd, by reaſon that 
thoſe, who are ſo affected, have no Underſtand- 
ing at all. Secondly, the Thing, when exa- 
min'd, will not appear ſo vicious as at firſt Sight 
it ſeem'd, becauſe if it is law ful to pray to God 
to extirpate Superſtition and Hypocriſy out of 
the World, as Things deſtructive and pernici- 
ous to Society; it may alſo be juſtifiable to in- 
treat him to deface Vanity and Pride, for the 
ſame Reaſon, 


Tho, 
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Tho. And how often is this Prayer read, 
and by whom ? | 

Aza. Three times a Day, and by every one 
who are reckon'd Members of the Jeuiſb 
Church, 

Tho. There are many, without Doubt, 
among them, who are both vain and proud; 
and how does it conſiſt with Reaſon, that ſuch 
ſhould actually curſe themſelves ? 

Aza. That ſuch Men do abſolutely curſe 
themſelves is not to be doubted; and as for 
the Inconſiſtency of it, that is eaſily remov'd : 
In the rt Place, you muſt know, that it is 
one of the moſt difficult Things in Nature for 
a Man to ſee his own Folly, which, in a great 
Meaſure, is the Cauſe of the Practice thereof. 
Secondly, Moſt of thoſe who are vain and proud, 
who would have the World ſubſervient to their 
Will and Pleaſure, imagine it, not only, no 
Defect in them, but alſo think it is the Duty 
of the World ſo to be, as what is owing to 
their Worth and Merit, (of which they have 
none,) conceiving themſelves highly offended 
in any Neglect thereof, and in Honour bound, 
greatly to reſent it. 

Tho. And are the Prayers, read in the Fewr/h 
Church all the Year round, one and the ſame; 
or is there any Variation in them? 

Aza. There is, in the Jewiſb Liturgy, dif- 
ferent Prayers, according to the Time and Sea- 
ſon, without any Addition, or Diminution. 


Thy, 
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Tho. And would it be reckon'd a Crime for 
a Perſon to exert himſelf in a Prayer of his 
own compoſing, in the Room of any of them? 

Azo. Certainly it would, by reaſon that the 
Fewiſh Liturgy was compoſed by the Rabbies, 
or Fathers, each Prayer fuitable to the Time 
and Seaſon. 

Tho. I remember to have heard a Paſlage 
related by a Friend of mine, which, at preſent, 
is very recent in my Memory, ſomething to 
this Purpoſe: I was, faid my Friend, inti- 
mately acquainted with a Jeſuit Friar at 
Madrid, in Spain, whole Name was Peter: 
One Morning he came to my Lodging at a 
Time I was drinking of Chocolate ; I entreat- 
ed him to do the like, which he accordingly 
did ; and had no ſooner done, but ſetting down 
his Cup, ſaid to me, Could you imagine, Friend 
John, (for ſo was my Friend's Name) that I 
have committed a Crime in your Room, which 
cannot otherwiſe be expiated 2 with my Blood ? 
How, or in what Manner, honeſt Peter ? faid 
my Friend. Why, ſaid Peter, in drinking this 
Diſh of Chocolate. Does your Religion (ſaid 
Fohn) prohibit you from drinking Chocolate? No, 
laid he, but it forbids us taſting any one thing 
before we have ſaid Majs. O Ignorance, Pre- 
judice and Cuſtom ! proceeded Peter. How ye 
affect Mens Underſtanding, and tranſmute (to 
the beſt of our Knowledge) the nobleſt Crea- 
ture into the vileſt Being of the Creation? Ye 
make us unworthy of ourſclves, and undeſerve- 
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ing of that great Name, Man : And, in ſhort, 
ye all together are declar'd Enemies to Man- 
kind. To aſſert it, ſaid he, the Duty of all Men 
to recommend themſelves to God, is both rea- 
ſonable and juſt; but to ſay, it muſt be in this, 
or in that Form only, to be acceptable to him, 
is ridiculous and abſurd ; but if the Thing is 
conſidered rightly, we ſhall find, that the con- 
trary may be maintain'd, with much Reaſon 
to ſupport it. In the it Place, Novelty in 
all Things, is the Mother of Attention; At- 
tention cauſes Devotion ; Devotion 1s, with- 
out Doubt, the very Soul of Prayer; fo that it 
follows, that Variation in Prayers, 1s very ne- 
ceſſary. On the other Hand, any one Thing, 
which is familiar to us, it is natural we ſhould 
diſregard it, becauſe it has little or no Effect 
upon us; for which Reaſon, I have many 
Times obſerv'd, that thoſe who have us'd thoſe 
Prayers, which have bcen familiar tothem, have 
not had the leaſt Regard to what they have 
been faying. I muſt nceds ſay, ſaid my Friend, I 
find much Truth and Reaſon in what you have 
ſaid, by what I have myſelf experienced. From 
which it appears, that the Friar was of Opi- 
nion, that Variation in Prayers not only is law- 


ful, but alſo needful. 


With this, my Friend being ſent for, we 
took Leave of each other, it having been the 
laft Time of my bcing in his Company. 


Three 


* 
Free 
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Three Days after I left Holland, travell'd to 
France, from thence to Spain, in which Coun- 


try I reſided fixteen Months, where I made 
alſo many Obſervations; I then return'd to 
England, in which Place J have liv'd ever ſince. 


One Day as I was walking alone, ruminating 


on what I had heard and ſeen concerning Re- 
ligion, the following Remarks, I had made, oc- 
cur'd to my Memory: In the irt Place, among 
the Eccleſiaſtical Order of all Denominations, 
I obſery'd, that many of them were entire 
Strangers to Charity, it being what I find is ne- 
ver practic d among them; yet, notwithſtand- 
ing, are accounted, by many, pious and reli- 
gious Men; this confounded me much, be- 
cauſe the Thing in itſelf is a Contradiction, 
Charity being, indiſputably, eſſential to Reli- 
gion. Some I found, to do them Juſtice, that 
are really moral and good Men, whoſe Words 
and Actions are conformable to Reaſon ; yet, 


by moſt Men, are not eſteemed over and above 


religious. | 
Among the Laymen, I took Notice alſo, 


that moſt of them, who pretended, and are 
likewiſe, by many, reckon'd moſt religious, 
have not the leaſt Particle of Virtue and Mora- 
lity in them: (This alto aſtoniſh'd me much) 
True it is, that ſome few among them are 
charitable Men ; but then I perceive it extends 
no farther than to ſuch whoſe way of think- 
ing is conformable to their own : One Thin 
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in particular, I remark d among ſome of thoſe, 
(very Ignorant, or rather Vile) that they look 


upon all Men, who are not in good Circum-" 


ſtances, tho never ſo good, as if they were 
unworthy of living, for which, I have ſeen 


many of them very ſparing, even in giving 
thoſe an Anſwer when ſpoken to; yet do ex- 


pect ſuch ſhould be Cap in Hand upon all Oc- 
caſions, but think it beneath them to return 
the Courteſy. But the moſt ſhocking Thing 
that ever was expteſs'd is, what I have heard 
aſſerted by many of them, Such a Man, fays 


one, is certainly a notorious Villain: Yet, ſays 


another, he is a religious Perſon : Upon which 
J faid to one of them, who I took to be a Man 
of Senſe, How is it poſſible for him, who is an 


arrant Rogue to be religious, when Religion 


and Goodneſs are one and the fame Thing? 


To which he replied, That as Religion en- 


join d many Things, among which, is, to do 
as we would be done by ; as the latter is the 
ſmalleſt Part of the Thing, any one may, tho' 
neglectful of it, if obſervant of the reſt, be 
deem'd a religious Man. I would not, faid I, 
even give you an Anſwer, did I not imagine 

ou to be a rational Perſon, on whom m 

Words would have ſome Effect, and that al 
Cuſtom is very prevalent, even over the great- 
eſt Man living ; therefore I will give you a 
Light, by which you ſhall fee into this ſelf- 
evident Tiuth: In the rf Place, Virtue and 
| Morality, 
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Morality, you know, - are the Ground. and 
Foundation of all Religions whatſoever, with- 
out which, all the other Part of them is of 
no Validity. Secondly, Tho' you imagine the 
Thing to be the leaſt Part of Religion; yet if 
you conſider it rightly, you will find Morality 
to be the greateſt; nay, in a Manner, the 
Whole, by reaſon Virtue is ſo extenſive that it 
is even *. becauſe the Thing is eſſential 
to God. Laſtly, Whoſoever is neglectful of 
the moral Part of Religion, he not only of- 
fends God to the higheſt Degree, but likewiſe 
injures his Neighbour; ſo that for theſe and 


many other Reaſons, which may be given, 


the moral Part of it is certainly the moſt 
eſſential : So that (from what has been ſaid) it 


doubtleſs follows, that whoſoever is wanting 


in that Part, muſt indiſputably be diveſted of 
all Religion, To which, to do him Juſtice, 
he reply'd, It was certainly ſo ; moreover, that 
he was of Opinion that Men many Times act- 
ed and believ'd that, for want of reflecting, 
that otherwiſe they would be aſham'd of: And 


that this very Thing ſhould be, for the future, 1 


the Light he would walk by. L | 

| Lafily, The following Expreſſion is very 
frequently usd among them; buch a Perſon, 
ſays one, is a Man of great Judgment ; but 
then, anſwers another, He has no Religion : 
Such a Perſon, cries another, is very weak 
and empty; but he is a religious Perſon, 


F 2 This. 
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This yery thing diſturb'd me much: For what 
(ſaid I) is Religion to be found in none but 
Fools? So that I at laſt concluded, they muſt 
certainly be deceiv'd in what actually true Re- 
ligion is. Whereupon, I was greatly perplex d 
how, or in what Manner to come at it; when 
on a ſudden I was ſeiz'd with a Drowſineſs, 
and ſoon after fell into a profound Sleep, and 
in a Dream, thought I ſaw repreſented before 
me all that 1 had heard and ſeen concerning 
Religion, with alſo the Opinion of both ancient 
and modern Philoſophers concerning it ; which 
together, was ſo confus'd that I could not, tho' 
T endeavour'd it, determine on either Side; 
when unexpectedly, I thought I ſaw a Cruſible 
plac'd before me, in the Midſt of a clear Fire; 
then a Thought came into my Head of put- 
ting them all into it, which I attempted to do, 
with ſome Dread and Difficulty, but at laſt I 
effected it; which, when done, I imagin'd I 
heard a confus'd rumbling Noiſe in the Cruſi- 
ble, which increas'd daily; inſomuch that I 
was'many Times enticed to take it out ; for I 
imagin'd it diſturb'd me both Night and Day; 
but at length, thinking it great Weakneſs in 
me, after having had ſo much Trouble, not 
to go thro' with it, I even reſolv'd to leave 


it in the Fire, be the Event what it would: 


Now after it had been ſome conſiderable Time 
in it, I perceiv d the Noiſe to decreaſe, and 


ſhortly it was ſo little that it could ſcarcely be 
heard, 


[69] 
heard, whereupon, I determined to open the 
Cruſible, which I accordingly did, and found it 
to have had the following Effect: In tlie firſt 
Place, the Thing which at firſt was full, was then 
half empty; what I firſt ſaw therein was, Rea- 
ſon ſhining as clear as the Sun: I next per- 
ceiv'd, linked to it, the true Knowledge of 
God, in as high a Degree of Perfection as our 
Faculties are capable of conceiving. The next 
Thing I ſaw therein was, the Ways and Means 
to diſtinguiſh Right from Wrong, Good from 
Bad, Truth from Falſhood. There likewiſe 
was, in a true Light, the Excellency of Vir- 
tue, and the Deformity of Vice. And in ſhort, 
there I found the true, and the only true Re- 
ligion. With this, methought, I took and 
laid them up ſafe, reſolving, from that Time, 
never to part with any of them; ſome little 
while after, I return'd to the Cruſible imagin- 
ing, perhaps, I might find ſomething elſe, 
which I accordingly did, and after having ex- 
amin'd it narrowly, found there was nothing 
but Droſs, Scum, and Froth. - Notwithſtand- 
ing I determin'd to leave it ſome Time longer 
in the Fire, thinking ſomething yet might be 
extracted from it; and after ſome ſmall Time, 
I look'd into it once more, but would you be- 
lieve it! There was not the leaſt Particle of any 
one thing whatſoever, the Fire having con- 
ſum'ꝭ d it all. 
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